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THE DOCTRINE OF JEHOVAH’S WITNESSES 


i Why ie ha 


PROLOGUE 


“A Faith,” you say, ‘we give you, which will bring 
Eternal happiness and wondrous Life— 

If you accept its doctrines, and obey 

All its commandments; but if you reject 

One single precept of it, you will die.” 


And what a death! My soul cannot survive 
My body’s death, you warn; nor will indeed 
The soul of any man survive his death. 


You with this declaration challenge all 
Traditional belief of Christendom— 

Of every Christian church; for you assert 
That every one of these is Satan’s seed; 

That you alone are loyal to the truth, 

To God, the Lord Jehovah: for the Lord 
Pronounced on man a just and righteous judgment 
When he rebelled against his Sovereign; Death 
Was God’s decree; but that unholy angel 
Who fathered every lie, now men deceives: 
“You will not surely die,” the liar whispers— 
So you assert—“for you have souls within you 
Which are your true selves, indestructible 
Forever, though with fire tormented.”’—Search 
With diligence the Scriptures for a word 
That might man’s immortality confirm: 

You will not find that word: the Bible 
Promulgates no such doctrine—it does rather 
Insistently aver that every creature, 

Brute beast or man, if it does die, than leaves 
No trace of life behind—save only this: 
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A memory within the mind of God, 
By which Jehovah at the Day of Judgment 
Will resurrect what men he shall find worthy. 


Yet this holds forth no hope for him who hears 
Your arguments—God’s truths—and does reject them; 
He then rejects the holy One who sent you: 

His very thoughts shall perish. —I should be, 
I think, far less appalled to contemplate 

The threat of all the agonies life contains, 

Or Hell, with all its demons, fires, and pain, 

At which men shudder, than of that cold Death 
With which you threaten me: an end of thought, 
Of sentience, being, everything I am 

That not to be, and nothing in its stead— 

Yet still consider: all the universe, 

Sun, moon, and earth, and all upon it—all— 

All things, all things, should utterly cease to be: 
For when I cannot see there is no light; 

What is it then to me that others see? 

And though the world, by other men perceived, 
Will still endure, yet to my sightless death 

It shall not be, nor recollection of it. 


A horror! More appalling than all fear 

Of agony, of sorrow, of despair; 

For all these things, though hard to bear, must still 
But reassure their bearer that he lives, 

Thinks, feels, and is; and these must pass away 
Within the limits of eternity. 


This then is the price of unbelief— 

I must believe your Faith, or I shall die. 
Reason enough! Yet one does not believe 
From fear of consequences; nor indeed 

Shall I instruct myself in what I must believe 
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And so believe it. I must be convinced 

By cogent evidence: belief and faith, 

If it be true conviction, does not spring 

From fear, but from an inner recognition 

That testifies to truth. For mark this now: 
There is a quiet Voice within the soul, 

That from the depths of each man’s heart does speak 
His most sincere belief, if he will listen; 

And though a man will swear ten thousand times 
Within himself that he believes a thing, 

And consciously may think it true, yet if 

That Voice shall say that it cannot be so, 

Then he will not believe it—though he still 

May to himself declare that he believes. 


(If, as may be, there is a primal ‘Truth 
within the soul, and part of it, or if 

The deepest Voice be only logic free 

Of lawless Fear, and but the recognition 
Of what belief the mind does truly hold 

In deepest thought, or if that Voice is false, 
I do not know; and I must heed it still; 

To its decision there is no appeal: 

No, not the voice of God: First must this Voice 
Pass judgment whether it be truly God 
Who speaks, or some deceiving imitator.) 


Yet it is difficult indeed sometimes 

To recognize that quiet Voice amid 

The clamor and the babbling of fears 

That do beset the mind, and of desire. 

Desire has no more base and servile thrall 

Than that more shallow sense by which are formed 
The prejudices most men call belief. 


Indeed, you do aver, this is the source 
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Of the beliefs of every church but yours; 
Tradition and blind orthodoxy mold them, 
And you alone have based belief on reason. 

You fear, you have declared, no man’s opinion; 
You fear no question—truth defends itself; 
There is no reasoned argument that in 

An honest mind, your teachings may withstand; 
Thus who declares that he has reasoned well 
Upon your doctrines, and has found them false, 
Can only be, you say, a hypocrite. 


Ambitious words—but any man may boast, 

And many have, of mandates from a god. 

Were you but one of the disputing sects 

‘That make up Christendom, there would be little need 
For strict examination of your claims 

More than of others’; but it is not so. 

There are some things against you: you are not 
Of that perfection toward which you aspire; 

But this is but the common fault of man. 
Though some would censure you in Jesus’ name, 
You give some proofs that you are his disciples: 
Men speak against you falsely, and revile you, 
As he predicted; you inspire the malice 

That evil has for good; and hypocrites 

In all lands hate you. In your brotherhood, 
Your unity of doctrine and of action, 

In daily conduct, you do give example 

Of Christian love, of courage in the right. 


And your Church like a conqueror does sweep 
With swiftly growing might o’er all the world; 
Your Faith in all the earth does day by day 
Increase and prosper. No device of man 

Is able to withstand you; governments 

And kings cannot deter you from your course; 
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You are unswayed by fear of human power 
As if in spirit armored by the Lord; 
And priest and pastor tremble at your word. 


How then shall question of your Faith be made? 
Who may of you, as God of ancient Job, 

(Of you or of all myriad Faiths of man), 
Require an answer, or demand accounting? 

This not to me, who am but mortal-stationed, 

Is given as authority; but to 

‘That same muse you invoke, the universal 
High-winging goddess Reason, she whose name 
So oft in vain is taken; you to her 

Must give reply, and stand before her judgment; 
For who upon her calls, by her is judged— 
Foretelling how the final exertive judgment 

Of theory’s test by action will befall. 

Let Reason then inquire; and let her judge 

The merit of our various arguments. 


The earth is broad, and old, and there are more things 
(As Hamlet said) , upon it and above it, 

And in its seas, than ever man has dreamed, 
Many and various—and those things he knows 
And understands, are but one grain of sand 

In all the widespread deserts of broad ‘Truth, 
One drop in unknown oceans (Though we think 
Because great Science now knows more of truth, 
So we believe, than ever man before 

Has ever known, that therefore man is wise; 
But wisdom its own ignorance perceives.) 


What says the world, what says the Universe, 
Of your bright Faith? For every rock and hill, 
Each rooted tree and breath of vagrant wind, 
Atom and star, declare with certain voice: 
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“This is, and this is not, the truth!” They speak 
As clear and plain as any tongue can speak; 

The fault is with ourselves if we heed not 

Or do not understand, or hear them falsely— 
There is no guile in mountains, or in seas. 

And even men, though they often lie, speak truth, 
Though intermixed with lies; even Catholics, 
Which you despise, though they are false in some things, 
Perhaps in most, yet frequently speak truth 

And are in some things wise. So must we strain 
The truth out from the falsehood, and with care 
Sift out the good, and let the ill remain. 


(Thus not of just one sect do I inquire; 

I question, by my Criticism, proof 

Of not one doctrine only, but of each 
Religion that in a divine Creator - 

Does place belief and trust: if reason has 
Authority to question human faith— 

F’en though it lack authority to form it, 

To intuition yielding, yet must reason 
Defend the mind of man against gross error— 
Then must each Church give full and cogent answer 
To such objections as may be put forth 

That logic indicate require an answer, 

Or else be counted an unreasoning Faith.) 


Let us examine then this Faith you bear, 
With stern unprejudiced judgment, and inquire 
If it conform or not to truest Reason. 


THE FAITH 


of Jehovah’s Witnesses 


Before all things existed there was God, 
And all things did exist in him alone 
That did exist in all infinity; 

He was (and is) a Person, spirit-bodied. 
Around him stretching far and far away 
A vast and empty sea of nothingness 
Receded to infinity. All time 

Had passed thus; all eternity, 
For no beginning, no inception had he, 
He had existed; and he did not change 
(For God can never change) in all of time. 


This mighty Spirit-Being bears a Name— 
A name known then to him alone; but now 
To all who serve him; that eternal name 

Is called Jehovah, Lord of all creation. 


The ages of eternity brought forth 

A glorious Purpose in the thoughts of God: 
Jehovah dreamed then of a Universe, 

A mighty work, a glorious Creation, 

Such as before had never been in all 

The ages of the past. His purposes 

Attain completion, and they cannot fail. 


With his omnipotent power he did create 
A mighty Creature, that did shine in glory: 
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The primal Word, the First-Born Son of God, 

Though less than God, yet perfect. No creation 

That he has made is greater than this One, 

Nor worthier of his Creator; Prince 

Is he of all the Universe; through him 

God made all that he made, through him and by him;— 
And all things that he made God did create 

Starting from nothing, bringing all things forth, 

Not molding form or changing pattern only, 

But calling their very substance into being. 


(This is enough to know. Precisely how 
Jehovah used his Prince to make his works, 
Or how from nothing substance may arise, 
Are needless questions. We do well indeed 
To know that it was so, and bow our heads.) 


The angels then Jehovah did create, 

Celestial beings, spirits like himself, 

Perfect, as all things else God did create 

Were perfect when he made them, but became, 
Some of them, by their own choice evil. ‘Then 
(Before such had occurred) Jehovah God 

By his power and by his wisdom the broad heavens, 
The stars in awesome clusters did create, 

(At which men marvel, all uncomprehending) , 
Far-flung in vast unthinkable array, 

And with their glory lit the ancient void. 


So did he make the earth; he placed the sun 

To give it light and heat; he made the land 

To rise up from the sea; tall mountains reared 
And rivers fixed. All things he did arrange 

To fill his purpose; then all life that grows 
And moves upon the earth he did create: 
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The strange sea-creatures, and the feathered birds; 
The growing verdure, and the giant beasts; 
The myriad insects, and all living things 
That do miraculously breathe and move— 
Fach tiny cell a separate miracle, 

Each single life a handiwork of God; 

And all together one vast miracle, 

A single pattern, each life in its place 
Carrying out its purpose. If man wish 

A further marvel than the stars, let him 
But look about him at the living earth 
And see what God has made. It is a thing 
Surpassing wonder and attaining faith. 


And when all this was done, Jehovah God 

Did from the dust of earth a creature make 
That was the first of our own troubled race, 
And in his nostrils breathed the breath of life, 
And man a living, breathing soul became. 

He was made perfect, with no single fault; 

Yet God endowed him with the power of choice, 
Whether to serve Jehovah, or do evil. 


Jehovah then did in a land called Eden 

A wondrous verdant garden plant, which was 
A paradise on earth—for this indeed 

Was great Jehovah’s purpose, that man live 
Upon the earth in happiness and peace, 

And fill the earth, and bend it to his will— 


But man must make his will the will of God, 
For thereby would he prosper and be wise; 
For he was not a creature made to guide 

His own feet in the paths of righteousness, 
And on his own intelligence to lean, 
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But only to obey the will of God; 
For wisdom does to God alone belong 
And to those creatures that obey his will. 


God therefore placed his creature in the garden, 
And wisely counseled him how he might choose 
For greatest good, the conduct of his ways, 
How he might prosper. God then to make trial 
Whether man be obedient, or if he 

Perversely might rebel against his Lord, 

Did show him in the midst of Eden a Tree 
Which was a test of humbleness for man; 

And therefore it was named by God, the Tree 
Of Knowledge of Good and Bad—though indeed 
Its fruit was able to impart no knowledge, 

If man should scorn the words of God, and take 
Upon himself prerogative of choice, 

And make himself the arbiter of right, 

As if he were God’s equal, and could boast 
That he knew what is evil, and what good, 
With wisdom that could disagree with God’s— 
(This boast do many proud men make today 
Though all their words and all their thoughts are evil) — 
Then would man believe he had the knowledge, 
Although he had it not, of good and bad. 

So would the Tree that vain boast symbolize, 
Or else the lack of it, if man should choose 

(As he did not) to follow God’s command. 


Jehovah, that he might make trial of man, 
With stern injunction Adam did command 
(This was his name) that he might freely eat 
Of any tree in Eden; but this tree 

He must not touch; must never eat its fruit, 
And God set no less penalty than death. 
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Then in pursuance of his Purpose, God 

Did take a rib from sleeping Adam’s side 

(To show that they were one in flesh and being) 
And from the rib Jehovah did make woman. 


Above his creatures God did wisely set 

An angel, the most radiant and strong 

In all the heavens, saving only God 

And his first-formed Son. To guide the steps 
Of man in paths of good, he did appoint 

‘The mighty Covering Cherub (From whose sin 
Of haughty pride rebellious, did arise 

All earthly evil) , as a covering guard, 

A shepherd unto man. So when the thought 
Arose in this bright angel, of himself 

Too much enamored, boldly to exalt 

Himself above his Maker, he did choose 

That course which brought all agony and pain 
Upon the earth; that course which unto death 
Brought Adam, and brought many after him; 


That cursed choice which makes men perish now, 


And fills the world with darkness and with death. 


He said, ‘My beauty is above all else. 
No creature of all great Jehovah’s hand 
Is like to me; than I no star shines brighter. 


Jehovah says that he is mighty, and 

He boasts that he created me—his power, 
This God asserts, is greater than is mine; 

He is the Sovereign of the Universe; 

He does with right authority command me. 
—Yet I do question his authority, 

His sovereignty, and his invincible power. 
Perhaps it is not all that it does seem. 


I] 


iz THE DOCTRINE OF JEHOVAH'S WITNESSES 


He boasts indeed that he created me— 

If he did so, he did create a thing 

That’s greater than himself. I am a God, 

Yea, I am Lucifer; look, here is all 

The Universe before me; wide and vast 

It reaches; and its beauty is a glass 

That with a pale distorted image, but in some 
Degree of worthiness, reflects my own; 

And here are creatures of the flesh and spirit 
Worthy to render tribute to my glory. 

Why should I not cause them to render me 
The service and the awe due to a God— 

(For such indeed I am) —and why should not 
This Universe pay tribute unto me? 


—It shall become an ornament to me, 

A setting, though less beautiful than I, 

To demonstrate my radiance and power. 

My beauty and my glory do require it: 

That all these things, these finely-ordered motions, 
These vast and beautiful worlds, should testify 
To my high sovereignty; for I alone 

Am worthy of that place wherein Jehovah 

Abides in arrogance; and no other place 

Is worthy that I should abide in it. 


I shall hurl that One from his high estate; 

I do not fear him; he indeed is not 

As cunning or as beautiful as I. 

—He has made me the keeper of his creatures; 

He thinks me weak and stupid, that I shall 

But guard and guide his poor earth-fettered Adam, 
And Adam’s witless, docile, silly wife; 

He thinks too little of me. His creation 

He thinks he has made well; but I believe 
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I see a fault in Adam, a small weakness 

By which he shall be broken—as Jehovah 
Will later also be—that fault is woman, 

And woman bears a weakness larger still;— 
For she is vain and silly, and she thinks 

Of nought but her own radiance, be it 

Of face, of form, of station, of the regard 
Her husband has for her. How she does play 
At decorating her fair graceful form! 

One flower she picks and puts it in her hair, 
And hardly has it placed to suit her fancy 
When she has seen another flower; and straight 
She runs and picks it, and discards the other. 


Such foolishness it is my given office 

Not to abet, but to correct; but I 

Shall not do so; it suits my purpose well. 

To be so wrapped in one’s own glory is 

The manner of a fool;—I’ll tempt the wench 
With a flower of greater beauty than all those 
With which she has adorned herself before: 
For she has by her husband been instructed 


Concerning Jehovah’s commandment, that the tree 


Which he has shown to her, will bring her death 
If she does eat its fruit; but if she hears 

That this is false—and that she may become 

A goddess, and enhance herself—This will, 

I think, upset the well-laid plans of that 

Fat Being who regards himself so highly; 

And this shall be the wedge that will begin 

The shattering of his authority, 

And will begin my conquest. Of this hour 

The infinite ages all shall stand in awe, 

To know the mighty work that shall be wrought 
When at each end I grasp the Universe 
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And rend it from its weak unfit foundations.” 


These words are but my own—for who can know 

The lofty musings of an angel? But 

Such thoughts passed through his mind, as we would think 
them: 

The Bible tells his wisdom was corrupted 

By reason of his brightness. He did choose 

As puppet for his evil deed, a beast 

Called Serpent; Eve he did beguile 

(As Adam thereafter did name Woman) through 

The mouth of this dumb creature, and with lies 

Slandered Jehovah; when the serpent lay 

Beneath that Tree, and Woman was alone 

There with it, the angel into the serpent 

Himself infused, and so addressed the woman: 


“It is not true that you have heard about this fruit, 
That you will suffer death if you transgress 

Against its sanctity. See, it is fair] 

And if you do partake of it, you shall 

Then, knowing good and evil, be as gods!” 


And woman did indeed prove full of folly; 
She knew not what she did; she ate the fruit 
And then to Adam gave it—and he knew 
Indeed what was the thing that had been done, 
But loved his wife—and had not faith in God 
‘To bear her parting from him; so he chose 
‘That what befell her, should befall him too;— 
This may be what he did—but we know well 
‘That he did also eat the sinful fruit. 

Thus was the fall of Satan and of man, 

And thus arose the evil of the world, 

Because man chose to die and not to live. 
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Jehovah, righteous, steadfast in all things, 
Did then pass judgment on the rebels; death 
He had foretold, and death he did decree. 
Yet his first purpose did remain, that man 
Should live in paradise upon the earth 

In meek obedience to his will. The Lord 
Therefore to his obedient Son did give 

A mandate, to redeem man’s righteous seed, 
And vindicate Jehovah’s holy name, 

And thwart the Devil in his dark intent, 
(Who also was condemned to death by God, 
Even as Adam, but still would live until 
Jehovah’s vindication be complete, 

The Rebel proved a liar) . Thus did God 
Foretell then in symbolic prophecy 

How Satan’s power at last would be destroyed 
And all his legions vanquished, by the Christ. 


Before this was fulfilled, there was a time, 
When all the earth was filled with humankind, 
All sprung from Adam and his foolish wife— 
And all those who were gendered of him bore 
His sin inherited, though he was dead, 

And did beneath his deadly judgment live— 
Of wickedness, surpassing all before 

That ever came to pass; the teeming hordes 


Would not know God; Jehovah’s name they scorned, 


And served the Devil in all things (who walked 
About the earth and ruled it, with intent 

To turn all men away from righteousness, 

And, for his glory, lead them into death; 

And for this purpose he had made corrupt 

The glorious passions and the noble thoughts 
Which God had made in man; the Devil took 
These perfect things and twisted them about, 
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Even as his own thoughts were twisted, when 
He first rebelled against the will of God, 

And made them evil that were good; and thus 
We see that fear turns love to jealousy, 

And from an inborn urge to worship God, 
Men worship devils.) Not indeed alone 

Were men corrupted, but the angels looked 
Upon mankind, and some of them to share 

The carnal love of earthly women lusted; 
They made themselves material, and took 

The form of men, defying great Jehovah, 

And took men’s daughters for themselves; and from 
This union did spring mighty men, the men 
Of power and of fame, that were in those times. 
Jehovah since these angels has forbidden 

To take material form;—they are accursed 

And doomed to sure destruction; yet their power 
Does in the world endure—they work in spirit; 
Men call them demons. They are powerful 
And numerous, and their numbers do make up 
The dark accursed legions of the Devil. 


Jehovah saw the world, that it was wicked, 

‘That men thought only evil in their hearts, 

And constantly engendered only sin. 

‘The Lord repented then that he had made 
These men that had become like stagnant pools 
Rotting with evil; and he did resolve 

To send upon the earth a mighty flood 

And sweep them from the land. ‘Then he did cause 
The heavens to open and pour rain, and made 
The seas to rise above the mountain tops; 

And all life perished, save one faithful man 
And his own family, and of animals 

One pair of each created kind, or seven 

Of all ‘clean’ beasts and fowls; these in an ark 
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Which God before commanded to be built 
Of his one faithful servant, did endure 
Above the wrathful waters, and survived: 
For these God did appoint that by their seed 
The earth, by his just will, might be reborn. 


The devastated land, grave of a world, 

Did rear a new world; mankind multiplied 

And spread anew across all continents. Satan then 
Quickly began again his malignant task; 

Men’s minds again he turned away from truth 
Just as before. ‘The mighty Babylon, 

Harlot of nations, he did rear upon 

The plains of Mesopotamia, walled with evil: 
And in all lands he did spread forth his lies. 


God’s purpose yet remained: he caused one man 
Called Abram, of the city of Ur, to be 

His servant; and this man, after called Abraham, 
Did father a people who were in truth the greatest 
Of all the nations of the sinful world; 

God’s chosen people, who in symbolic ritual 
God’s purposes foreshadowed; who prepared 
Through prophecy, the way of the Anointed, 
The Lamb of God, whose blood was many times 
In ritual spilled upon the Jewish altars 

Which after would be spilled on Calvary. 

And not alone the Sacrifice was told 

By the ancient prophets, but the end of all 

Of wickedness which now infests the Earth, 

And the Lamb’s righteous everlasting reign, 
Who is the Word, God’s first-created Son, 

After the Fallen One, the Angel of Death, 

And Death itself, be utterly destroyed. 


This nation in the midst of all the powers 
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Of Satan thriving in a wicked earth 

Did God raise up, as if an apple tree 

Bearing sweet fruit, had grown up in a jungle 
Of rank and poisonous weed-trees. Moved by wrath 
The Devil did attack its sanctity, 

And in some measure did infect with sin 

Its people and its prophets—for all men 

Who ever lived upon the earth have sinned, 
Save only one: none else could reach perfection. 
Israel yet attained fulfillment. God 

Brought forth in her a Book, which is the light 
That guides all who will follow it. It is 

Not one, but many books: yet it is one 

In meaning, and its author is but one 

‘Though many wrote its words. The first of men, 
Old Adam, wrote those parts of Genesis 

(Or so some wise men do surmise today) 
Which do concern creation of the world, 

The fall of man, and all those ancient things 
Which Adam was most near to; but the Lord, 
Whoever wrote it, did inspire its meaning, 
And made it truth, without a single error. 


Noah of the flood related; men 

Who lived thereafter wrote, at God’s command; 
And Abraham, and all the Hebrew prophets. 
‘The Lord with his own finger wrote the words 
That were the Law of Moses, that he gave 

To his meek servant on the smoking mountain— 
The Covenant God made with Israel 

(Which never was fulfilled by any Jew 

Save only one: the perfect Son of God) ; 

The singing words of David God inspired, 
And Solomon, and he who wept to see 

Proud Israel laid waste and desolate 

When all its people turned away from God 
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(Save for those prophets who yet wept at evil) 
And brought upon themselves a bitter doom. 


This was the time when Satan victory 

Did boast of: when God’s nation was no more 
And that dark Prince did all the nations rule, 
In all the world a god; this was the year 
Six-hundred-seven, in our chronology, 

Before the birth of Christ—though we do err 
In fixing Jesus’ birth-date. This did end 

The time of Israel’s sanctity; yet then 

There was a prophecy that there would be time 
When Satan from the Heavens would be hurled 
(Which he did then inhabit; though he fell 

In spiritual sense, he did remain, 

As he remained alive, also in freedom 

To go where he desired to, in the earth 

Or even in the Heavens over it), 

And the Anointed One would conquer him. 


But over all the earth did that dark god 

Hold sway until that time—which now is passed— 
In monstrous tyranny; and evil things 

Befell all men because of him; for he 

Yet held the proud wild dream of his rebellion, 
And he would rule the earth, or ruin it. 


The years passed on. Jerusalem’s lost peoples 
From Babylon to their own lands returned, 

No more a God-ruled nation; yet they had 

A mission still, that yet would give them honor— 
And there were men again inspired by God 

Who prophesied of this—but the world lived 

In darkness of the spirit, and in death. 


Then over the harsh clamor that arose 


IS 


20 THE DOCTRINE OF JEHOVAH’S WITNESSES 


Out of the darkness of the evil world, 

A voice was heard out of a wilderness 

Crying to Israel that they must repent 

And turn themselves again to the true God; 

A man whose name was John, who did prepare, 
As it was written in the Book of God, 

The way of the Redeemer. Many years 

Before John preached his message, there had been born 
Of Mary, who had never known a man 

But was a virgin, as prophecy foretold, 

A child, that was conceived of holy spirit; 

His name was Je-hoshua, that we call Jesus; 

He was the Son of God—that mighty One 

For whom the prophets had prepared the way. 


He grew in strength and wisdom, as a man 
Might grow, but wiser than all men of earth; 
And from all men distinct; for never did he 
In all his days transgress against the Law 
Which God had given Israel, and so 

From every..taint of sin his life was free. 


And when the fierce one in the wilderness 
Had spoken of him, Jesus did come forth 

To be baptized by this same John, in symbol 
That he did bury all of his own will, 
Submerged himself in service to the Lord, 
Even as his body in the waters 

Of Jordan was buried; and he did come forth 
Out of the waves again; thus his new life 

In dedication to Jehovah God 

He symbolized—and so do those today 

Who hear the truth and understand it, and 
In affirmation dedicate themselves, 

And so in symbol of their dedication 

Are baptized by immersion. In that hour 
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Was Jesus made the Christ; he was anointed 
The Lamb of God, the conqueror of sin. 


Then Jesus passed into the wilderness, 

And there he fasted forty days; and he 

Was sorely tried in hunger. Satan then 

Did strive with all his power to thwart God’s will, 
To make the Lamb unworthy of his office, 

By sin defile God’s Son: so first he urged 

With sore temptation that Christ use his power, 
Given by God, for selfish carnal ends; 

He whispered, “If you are the Son of God, 
Command these stones that they may be made bread!”’ 
But Jesus said to him, ‘Man shall not live 

By bread alone, but by the words of God; 

So it is written.” He would not be moved. 


The Devil then a new temptation brought, 
The subtlest of all: with clever guise 

He tested Jesus’ faith—so clever was it 

That even we who read of it do oft 
Misunderstand its meaning; for we think, 

If Jesus from the temple’s roof had leaped 
And trusted God to save him, would that not 
Indeed show strong and certain faith in God? 


But if a man has certain faith, that faith 
Requires no test to strengthen it; it is 
Already sure, and needs no further proof; 
Therefore did Jesus answer, “It is written, 
‘You must not put Jehovah to the test!’ ” 


A third temptation Satan did employ 
That tried the faithfulness of Jesus to 
His Lord, Jehovah God, who does exact 
Devotion pure of selfish willfulness;— 
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But Jesus sought no glory for himself 
But gave all to his Father, and was blest. 


The glory of the world the Devil showed, 

All the world’s kingdoms, in a moment’s time; 
“If you will worship me,” he said to Jesus, 

“If you will bow before me, I will give 

All this to you.” But Jesus answered, “‘Go away, Satan! 
For it is written, “You must serve Jehovah God, 
And him alone must worship.’ ” Then the Devil 
Frustrated left him;—Jesus did come forth 

To show men who beneath the shadow of death 
By Satan bound, did live their poor brief lives, 
The way to Life eternal. He did speak 

Of many things, which better may be read 

In God’s own Book, than represented here; 
But all he spoke did tend toward good; he told 
How to live with one’s fellows and with God. 
But one thing he did tell, that we must note: 
That if a man believe within his heart 

That Jesus is his Savior, and God’s Son, 

And if he does obey the will of God, 

Though he may die, he shall inherit Life: 
That Life which Adam willfully did lose. 


Then, when he had said these things, the Lamb 
Fulfilled his duty and his purpose on the earth, 
Which was the vindication of God’s name, 

And after that redemption of mankind; 

He was delivered to his enemies, 

The slaves of Satan, and his blood was poured 
Upon the mount of Calvary; his life 

The ancient price did pay; the long-promised ransom 
That freed men from the guilt of Adam’s sin— 
A corresponding ransom, that repaid 

With Jesus’ perfect life the penalty 

Which Adam’s loss of right to perfect life 
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Did place upon his seed, the race of men— 

And from their own sins, if they will forsake them; 
Upon a simple upright torture-stake 

(For Satan is the author of the cross, 

A blasphemous and lying pagan symbol) 

With the Devil’s iron nails in his hands and feet, 
His side torn open by the Devil’s spear, 

He gave his life for man and for his Father. 


Yet he does live. They will believe this all 

Who enter into Life; for they are dead, 

Already dead, and must receive new life 

If they would live. ‘The Lamb rose up from death; 
In three days he did rise; a spirit-creature 

No more with earthly body, but with Life 

Above the life of men. His followers, 

All his disciples he did then send forth 

Into all lands, to teach to all the world 

The news that man was free to come to God; 

And Jesus into heaven did ascend, 

(Bearing his body’s blood, that did establish 

The Covenant of Life, that Jesus made 

As mediator between God and men) 

There to await the ending of this world 

And his enthronement as a heavenly King 

Who does from Heaven rule Jehovah’s Kingdom. 


Israel, God’s nation, was no more; 

And over all the earth the Devil ruled, 

God of this world, in the appointed times 

Of gentile nations, from six centuries 

Before the birth of Christ, to nineteen-fourteen, 
God-chosen year of the risen Lamb’s enthronement. 


But in that year, though men could see it not, 
There was a mighty war in the high Heavens, 
For Satan would not suffer Christ to rule: 
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Yet he could not prevent it: he was hurled, 
Defeated, broken, violent with rage, 

Upon the hapless earth. ‘There was war then 
Which men could see indeed; nations arose 
And blood did soak the ground where warring hosts 
By Satan urged, did meet in hateful combat, 
And millions died: and there was pestilence, 
Fire, famine, shakings of the earth; 

All this the Devil did; for he did strive 

To turn all men away from God. Yet still 
Endured the Book of God; and written there 
Was prophecy of everything that passed, 

And all its meaning; and to man it said: 
“Endure until the end, and you will live!” 


Thus do the faithful witnesses of God, 

Jehovah’s witnesses, preach unto all 

The peoples of the earth, the truth of God: 

The gospel written in God’s holy Book; 
Undaunted by the Devil, God-sustained— 

(Who had before the time of the great war 

That Jesus fought in heaven, told the year 

That it must come to pass, which they had found 
In God’s book written) . They do teach to men 
What God’s Word first taught them; they do not hold 
Vain teachings without basis in that Book 

Which has all Truth, as do all other churches, 
Which counterfeit the doctrines of the Lord 

With vain imaginings of men. They have the Way, 
And no man enters Life but by the Way; 

And there is little time: for forty years, 

As I now write, have passed since Christ’s enthronement; 
And this same generation shall not pass 

Out of this world, until this world shall end, 

And a New World ensue: ‘There shall again 

Be war between the Devil and the Lamb, 
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The mighty Armageddon, war of worlds; 

And all the glorious angels of the Lord 

Shall meet the dark rebellious hosts of Satan 
In mortal combat. Then of men on earth 
(Upon whose hands is blood of God’s own people) 
The greater part shall perish in God’s wrath; 
Then shall this evil world be overthrown; 
The Devil then shall utterly be crushed, 

And all his evil pass away: though he shall live 
A thousand years thereafter, by God’s will, 
The world shall serve him nevermore at all. 


In all the earth out from their ancient graves 
In ocean, in the fields, and in the hills, 

The dead shall rise. Whose memory remains 
In God’s mind, is not truly dead—but some 
Are dead indeed—old Adam shall not rise; 
All those who willfully did turn from God 
And from the teachings of his righteous prophets, 
These are forgotten, and will not live again. 
And of remembered dead, not all shall live: 
For Jesus shall be judge of them, and he 
Impartially shall give life to the righteous 
And send the wicked back again to death: 
This is the second death, whence none return. 


Yet not without just opportunity 

To enter Life will these all be destroyed; 
They shall not but return again to life 

Just to be killed again, or sent to Hell, 

As foolish men and liars have asserted; 

But for a purpose: that they all may hear 
The truth of God, and equally be given 

An opportunity to make a choice— 

That choice which Adam foolishly forewent— 
To enter Life in service to Jehovah. 
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They shall upon a righteous, flowering earth 

To purge themselves of sin and evil strive— 
Prepared for them by God through his just people, 
His witnesses, who shall be resurrected 

Before the less just, or who shall be living 

When Armageddon comes, and shall survive it— 

A righteous world, beyond the Devil’s reach. 


But they shall be then as they were in this life— 
Though it might be supposed that all would choose 
The better way, when offered such a choice, 
Experience does declare it otherwise; 

For men are stony-hearted and perverse 

And ignorant, and lust for all their sins; 

All these shall meet destruction, and the wicked 
No more shall be remembered; they shall pass 
Out of the thoughts of God and of his creatures, 
(After the thousand-year judgment-day is ended) 
And with them Evil shall pass from mankind, 
And righteousness shall reign in all the earth. 


Then shall the earth rejoice and blossom forth; 
Then shall the peace of God o’erspread the world; 
Then shall the meek sing hymns upon the land 
Which now by haughty men is soaked with blood. 
‘The lion shall be brother to the deer; 

The wasp shall have no sting, nor need of stinging; 
Each man shall love his neighbor, and each man 
Shall love his God, and merit his God’s love; 

And happiness shall be the same as life, 

And life shall be eternal: for all pain, 

All suffering and woe, and Adam’s death-curse, 
Though it endure now awhile, shall pass away 
After the thousand years, from all the earth. 

In Heaven Christ shall rule all things on earth 
Beneath the hand of God; and there shall be 
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‘Twelve twelves of thousands, who shall reign with Christ, 
And with him shall judge evil men and good: 

These from the men of earth have been selected 

As worthy of inheritance with Christ 

Of heavenly glory: All the rest of men 

Shall live upon the earth—as God intended 

When first he made a Paradise in Eden. 


Yet Satan’s dark influence shall o’erreach 
Even these things; for in the thousand years 
Which first shall follow Armageddon, men 
Shall strive to reach perfection, which was lost 
So long ago when Adam chose his doom; 

And so far is man fallen from the place 

At which God set him, that a thousand years 
Is needful for him to recover it. 


But when the thousand years are ended, God 
Will loose the Devil from his chains; the dark 
Unholy angel then will strive once more 

To prove his ancient boast: “Jehovah, you 
Cannot put man upon the earth whom I 
Cannot by some means turn away from you!” 
A vain pronouncement; many men have lived 
In meek obedience to Jehovah; yet 

Some men shall fail at last, when Satan then 
In desperation tempts all humankind 

With all his evil genius, to return 

To sinfulness and wanton anarchy. 

Jehovah, for his purposes, shall allow 

The Devil liberty to tempt mankind: 

For thus shall men be tested, and all those 
Who bear a weakness shall be taken out 

Of God’s New World, that there shall not again 
Be after that rebellion by a man 

Against the holy and eternal King. 
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And when these things have happened, then shall God 
The last lines write of that accursed story 

Which Satan did begin; Jehovah God 

Shall then in justice carry out his judgment: 

For death the Covering Cherub had incurred, 

And death the Devil will suffer. As it is 

In God’s Book written, it shall happen; in that time 
The holy name of God shall be restored, 

And Christ shall reign for ever; and the Lord, 
Jehovah God, his purposes fulfilled, 

All things accomplished that he first had willed, 
Shall sit forever on a throne of glory. 


This is your Faith, as you give it to me. 

Do not, because I do speak well of it, 

Or represent it as a thing of beauty, 
Conclude that I believe it to be true, 

Or even to be good if it were true; 

But that I represent this your belief, 

As best I can, in its own rightful form, 

As those would hold it who believe it, not 
As those who view it doubtfully: wherefore 
I also shall present here certain proofs 
Which have been given me of this same Faith. 


FIRST PROOF 


Who would have proof of God, need only look 
About him at the green and growing earth, 

The beauty and the mystery of life; 

The ancient hills that stand above the plain 

In awesome grandeur; beauty that the hand 

Alone of a Creator could accomplish; 

The rain, which does bring life, and the warm sun; 
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The glory of the stars: how could these things, 
Well-ordered in a universal Plan 

(For thus one might presume) , have come to be 
Without the purposeful hand of a creator? 


This argument in all ages has convinced 

Men of high learning and intelligence; 

But let us not be satisfied to look 

Just at its outer seeming. Many things 

Do seem what they are not—and many wise 
And prudent men have been deceived because 
Although they had the wisdom, lacked the will 
To sift each matter fully; for they took 

With but a careless glance, proof of those things 
Which they did hope were true: and so shall all 
Men of the earth, who do not guard their reason 
By faith in the rightness of reality, 

Against their own romancing wishfulness. 


Beauty indeed the Universe contains; 

If it be only in the eye of man, 

Yet it is there; and no less is it real; 

And order too: but this yet cannot prove 
Almighty God’s existence. There is first 

A necessary question: would there not 

Be order yet without a God? Must Law 
Originate from Purpose? What is Law, 

What is its nature, that it must require 

A God to bring it forth? A human law 

That kings and parliaments decree, has not 
The nature of a universal Law; 

It will appear on close examination 

There is but superficial likeness. Human law 
Must be enforced with threat of punishment 
By men in power; it is but an attempt 

By some men to enforce their will on others. 
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Natural law, of matter or spirit, arises 

Out of the nature of that which it governs; 
If matter had another nature, then 

Another Law would govern it—but we 
Might still say, “God must have created 
This Universe; how could it otherwise 

Be fashioned in just this way, that these laws 
‘That we perceive might rule it so exactly?” 
But every substance must some nature have; 
Wherever there is substance, Law must be. 
The Laws of matter, that all matter acts 

In manner like all other matter, mean 

That all of matter has a common nature: 

If there is matter, matter then must have 
One certain nature, and a character 

‘The same in all its forms; else it would not 
In all its forms deserve a common name. 


You ask how the complexities of nature, 

The intricate designs of living things, 

Could have arisen blindly, with no God 

To order them; though this indeed may be 

A mystery, no less mysterious 

Is God and all his works. The mysteries of God 

We must accept, you say, by faith; but why not then 
Accept by faith the mysteries of nature? 

They seem not more but less mysterious. 


Some think that only chaos could exist 
Without the ordering wisdom of a God— 

But how can we, who understand so little 

Of what existence is—how can we say 

What may arise from undirected nature? 
There’s no more reason to assert that simple 
Disordered things must rise from nature’s Laws 
Without a God, than ordered complex things, 
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Or love and beauty in the human heart, 

However wonderful; if we cannot, 

As we indeed cannot, claim understanding 
Complete of nature’s Laws (Indeed what knowledge 
We have of them suggests their potency 

To bring forth ordered things) , how can we judge 
What may arise from laws that are unknown? 

If cause is necessary to effect, 

‘Then chaos seems impossible to logic; 

Beyond this we must own our ignorance. 

We see this Universe through human eyes, 

And measure it in human terms; and we 

Do tend sometimes to think our understanding 
Illumines what it does not. That through our eyes 
The Universe appears an artifact 

Of one like us—but greater—does not prove 

This Universe by any God was planned: 

There is the desert—here the grain of sand. 


Some yet assert that in the Universe, 

The pattern of its structure, there are signs 

Of an intelligent purpose. I believe 

There is some question whether it is not 

The logic of desire, that finds it so, 

For nature’s purposes are not evident: 

The rain brings life upon the land; but also 
Rain falls upon the sea; the wind does blow 
Sometimes for evil purposes, or none. 

Things are where they are found: thus if the earth 
Is suitable to life, it may be as well 

That life arises where it can arise, 

And so is on the earth, as that God planned it. 


But this is all irrelevant to proof 
Of a Creator, e’en though there be reason 
Throughout the Universe. ‘This is a thing 
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That many men will wonder greatly at, 

That marks in nature of intelligence 

Cannot prove God: yet it will now be seen 

That it is so. You say the Universe 

Shows “manifest intelligence,” and therefore 

It must have been created by a God 

Who is intelligent; but what of God? 

If we could see into the mind of God— 

Examine him as we examine nature— 

Would we not find much more there than in nature 
The marks of “manifest intelligence’? 

Would we not find the Justice and the Love, 

The knowledge of right and wrong, the holy things 
‘That you to prove a God point out in man, 

Within the perfect mind of God himself? 

What then can we conclude from this? The God 
Who did create the ordered Universe 

Himself was still more ordered; but that God 
Himself had no creator, and has been 

For all of time; what then of him? Must he 
Having more of those things than has the World 
Which in the World do prove the World was made 
By a creator, not just as the World 

Have been created? And if the World has Purpose, 
What purpose then has God? For purpose still 
Must spring from something higher than its bearer. 


Then if in nature’s order, or its beauty, 

Or in the high and noble thoughts of man, 

Is proof of a Creator, then in God 

A greater order must more surely prove 
That God was by another God created— 
And that God by another was created, 

And so on to infinity. But if 

It is not true that these things that are surely 
In God’s mind, if this God exists at all, 
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Prove God’s creation by another God, 

Then these same things in nature cannot prove 
Nature’s creation by God; there is no logic 

That may these two proofs render separate. 

You say Jehovah has been forever; but if God 
Could have endured forever, and not have 

Any beginning, so the Universe— 

Which is less marvelous than perfect God— 
With all its order, all its Law and beauty, 

As well could have endured, or better. —If you say, 
“The elements disintegrate; therefore 

There must have been a time of their creation” — 
That is indeed true; but an element 

Is but a structure, not a primal Substance, 

And can be formed in nature: do not say 
Always that the unknown belongs to God: 
‘There was a time when lightning, rain and wind 
And all such things of nature were unknown, 
And were ascribed to gods; but now we know 
That they are natural. What we can see 

Of the “universe,” of stars and nebulae, 

As science tells us, seems to be “expanding” 

As if exploded from a central point; 

But this occurrence cannot prove a God 

Or a Creation; it may just as well 

Be, in the functioning of the Universe, 

Forever changing, yet the same forever, 

But an event, that has occurred before 

And will again—and in the infinite vastness 
Beyond our vision, but of little moment. 

That we cannot exactly tell the manner 

And cause of such a happening, proves not 

That it was done miraculously by 

Some God’s or Spirit’s power. There are some things, 
As I before have touched on, which proud man 
For all his science yet has never learned; 
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Beware of him who says, “It is not known; 
Therefore it must be thus!” Be satisfied 

To hold it as unknown; and then derive 
Your speculations from that which is known. 


I do not say—mark well—there is no God 
Because one proof of God is proven false; 

But I do now enjoin you: reason well 

Whether these things that I have said are true. 
Still marvel at the stars, and at the earth 
Which blooms with life, for they are marvelous; 
But take them not as proof that there is God— 
They testify but to a mysterious glory. 


SECOND PROOF 


Those things which man knows of Jehovah God 
He knows chiefly from one source: that ancient Book 
Which God brought out of his appointed nation. 
Therefore if this Book can be proved true, 
God must be true; and proof that it is true 
Does lie in this: there are things written in it 
Which prophesied of things that were to be 
And of things yet to be; and all these things 

In their appointed time did come to pass. 

This Book is also proven by its oneness: 

All things therein agree among themselves; 

It has no contradiction. ‘Thus this Book 

Does show itself the truth, and does bear witness 
To truth in all its parts; it is of God. 


Of this last point that this Book does agree 
Within itself, I shall discourse in time; 

But let us now inquire if prophecy’s evidence 
Indeed be valid, or a fallacy. 
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First we must ask if this Book’s prophecy 

Be proven and established. There are ways 
Many and subtle, that prophecy may be 

By deception counterfeited: first the words 

May not be clearly meaningful—the sense 

Of prophecy is many times a vague 

And variable thing; interpretation 

Ingeniously applied, may cause the words 

Of prophecy to fit whatever be 

‘The circumstance at hand. Not all indeed 

Of Bible prophecy is vague; but most 

Could be interpreted variously. Those parts 
Which are not vague however still are subject 
To certain doubts: for all these things have passed 
In times which are now shrouded in the mists 
Of bygone years: the past does make things seem 
What they were not; and even when the statement 
Of prophecy is definite, those things 

Which are interpreted as their fulfillment 

May be indefinite. I shall not attempt 

In detail to discuss the prophecies 

For which are claimed fulfillment, in the Bible. 
I but suggest that prophecy may not 

Be what it seems to: do not be too quick 

To take apparent prophecy as proof 

That prophecy occurred: but judge with reason 
Whether it might not be the cleverness 

Of human minds, that fits the prophet’s words 
Ingeniously to the true happening; 

Thus men deceive themselves: and if there still 
May seem sufficient proof of prophecy, 

Let us then turn to questions which arise 

If prophecy indeed be proven true. 


First, that knowledge of things yet to be 
May be a thing of nature, not of God. 
(If this does seem beyond the bounds of reason, 
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Let us consider well the awesome lightning, 

‘The sun and moon, the wind, and all those things 
Which man now understands to be a part 

Of nature, guided by her laws; of which 

Man did before, not understanding, have 

No possible conception but that they 

Were things that did directly spring from gods.) 
Indeed of this we have some confirmation: * 

For science lately has explored the realm 

Of things that formerly were thought to lie 

In the province of mysticism: things 

Which are ascribed to spirit, since they have 

No link apparent with the world of matter; 

(But that which is not seen may yet exist) : 

But link or not, the things that they have found 
Concerning the abilities of the mind 

Of natural man, that pass all understanding, 

Still point to natural phenomena. 

Thoughts can be passed from one mind to another; 
The mind unaided, by the power of forces 
Mysterious and unseen, can influence matter 
Without material means; and it can know 

By equally unknown means, of happenings 
Which have not yet occurred. ‘These things are all 
Done but in small degree; but they are done, 

Or so those men believe, who do inquire 
Concerning these mysterious forces; men 

Of stern uncredulous minds, and men of Science. 
And this mark well: there is no trace of God, 

Of any god, but only man, in this: 

They call not on the power of God, but do 

These things from their own natural power of mind. 
If thus the natural mind may see the future, 
Then prophecy may be the work of man, 


* Cf. Awake! magazine, November 8, 1956, P. 3. 
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And of no God; I do not say that I 

Do understand its manner: nor do you 
Who say it is from God: an explanation 
Which truly does explain not; for this is 

A statement of its source, not of its nature. 


Let us consider then how this your Book 

Might have been written and indeed contain 

(If it is so) true prophecy, and still 

Be but the work of man. 

Among all peoples 

There have been men and writings which were thought 
Both true and holy, which you hold as false: 

The great Koran of Islam, and Mohammed, 

Who thought himself by the same God inspired 
Which you now worship: and the ancient books 
Of Hindustan, the Holy Vedas; they 

Were written, as few men will contradict, 

By men who did themselves believe as truth 

That which they wrote; the sage of ancient China 
Who also taught the Golden Rule of Christ; 

And the wise Buddha—all these men believed 
That they spoke truth; and many lesser men 

In every age have thought the same. ‘Those men 
Of Israel who thought themselves inspired 

By their own God, were no less easily 
Deceived—we have not cause to think they were— 
(Before the Bible’s truth 1s proved) —than men 
Who wrote of other things, which they believed 
To be inspired of gods; if they received 

(Pagan or Jew) , a knowledge of the future 

And knew not whence it came—just as those men 
Who in a less degree foretell the future 

For the inquiry of Science—they would be led 
By ignorance to ascribe its gendering 

To whatever God they served. There are many peoples 
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Who trust in prophecy; and many gods 

Of various natures have been credited 

With its engendering; so then indeed 

How know we that all prophecy is not, 

Like rain and lightning, though ascribed to gods, 
A thing of nature, or a part of man? 


The mind of man, some say, is governed by 
The principle of faith, that any task 

Is possible to one who trusts his power 

To do that task, and doubts not: even though 
His faith be based on faulty reasoning 

It still retains its power; for “All things 

Are possible to him that does believe’— 

So it is written in your sacred Book. 

A prophet who believes that his God gives 
To him the power of prophecy, though his 
Belief in God be founded on an error, 

Yet that belief might cause him to have faith, 
And thus enable him to prophesy. 

(Perhaps the Jews’ religion more than others 
Was constituted to inspire such faith.) 
However this may be, we must note well 
That truest prophecy cannot prove God; 

It may as well be natural as divine; 

And many times before have things of nature 
No more unknown than power of prophecy 
Been thought to come from God; the mind of man 
Does seem most eager to ascribe to gods 

What things it cannot otherwise explain. 
And even though prophecy be not natural 
There are yet things which valid prophecy 

In Bible writings may prove, or may suggest, 
Also distinct from the clear proof of God 
That Christians place on it: If we indeed 
From no source but the Bible do have proof 
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Or any knowledge whatsoever, of 

The nature or being of God, how do we know 
Whether whatever truth the Bible holds 
Might be included to mislead its readers, 
Being true in evident things, in prophecy, 
But not true elsewhere? For comparison 
Consider how the witches who misled 
Ambitious Macbeth, told him a little truth; 
Indeed they told him nothing false; yet still 
Those truths contrived his ruin. This is not 
A thought which many have examined, that the Bible 
Might be a work by evil influence made, 
Containing good which, like a sugar coat, 
Conceals the evil from our taste, which then 
Will in our stomachs poison us: or else 

Might be to build within us a strong hope, 
And then, for laughter of the Devil, cause 
At the last moment, disillusioning 

To its believers. This will seem indeed 

A monstrous thing, a heresy, and quite 

Unfit for serious consideration: 

Yet pause: an honest mind must still 
Consider well before rejecting it. 

Think first that as appalled as any Christian 
Who found the Bible false, and God a demon, 
Would be a Moslem, if he learned that his 
Sacred Koran was written by the Devil, 

As you believe; and next consider this: 

All that you believe you know of God 

Is from the Bible, which therefore alone 
Bears witness of itself; it is that Book 

Alone which says that the true God is good— 
Or that there is a God; for observation 
Would seem to find God evil, or asleep; 
Observe: God’s earth is full of evil. You 
Who do believe that Book, will quickly say 
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It is Satan who brings evil—but here still 

Only the Bible bears witness; so then if 

Some demon who has not revealed himself 
Had made the Bible, he could well have made 
The Devil an excuse, an invented fable 

To cover up the truth— (and I will show, 

I think, herein that Satan’s fall from grace 
Who had been perfect, is of all belief 

Now held by Christian churches—and there are 
Full many questions that arise, and doubts 
Both grave and numerous, in their doctrines—that 
Which is most unsustainable. But here 

I shall discourse of other things: for still 

Of possible nature of prophecy, there is 

Yet much to think on.) —If a God indeed 
Wrote, or inspired the writing of, some things 
Contained in your great Book, the Devil still 
(Or some unknown and unimagined Being) 
Could have included evil, and at once 

In that Book which declares itself all truth 
Included also falsely all those words 

That so declare, and those words which say God 
Keeps watch to see the Bible be kept pure. 


Beware of your strong wish not to believe 

These things you read here. ‘Though I do not say 
That it is so, nor is there evidence 

(Nor would there be, perhaps, if it were so) 

That unknown gods or devils wrote the Bible— 
And wrote, as might the author of a fable, 

But with more than human skill, these things of God, 
Inventing his benevolence and justice, 

To gain whatever ends they do pursue— 

Yet think on it; do not pass from it lightly, 

For thus must Reason of all things inquire 

If she would know the truth. For neither is there 
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Proof that it was not so, save from the Bible. 
Beware of thinking it impossible 

‘That unknown gods or demons might exist; 
They are no more beyond our comprehension, 
No more beyond man’s earthly understanding, 
Than Biblical spirits. Man is oft deceived 

In thinking that what he cannot imagine 
Therefore cannot exist; we must recal] 

That the unknown is greater than the known: 
Again I quote that there are stranger things 
In heaven and in earth, than men have dreamed. 


There are two apparent possibilities 

Yet to be considered. For the first: 

If God indeed is good, and did inspire 

All parts of that Book which you call God’s Word, 
Is it not possible that God might write 

For his own purpose, tending to man’s good, 
False and misleading words? Pause now for thought 
Before you render judgment on this question, 
And do not let your past beliefs intrude 

Upon your present reasoning; recall 

That human wisdom, that same Book asserts, 

Is foolishness to God. Although to us 

A lie does seem a sin, it may not be 

The same to the Creator: it is he 

Who does establish what shall be called sin. 

And note the purpose of the prohibition 

On men, why lies are sin to them: a lie 

Brings evil among men, because they live 
Together in a close society 

Which needs co-operation; and distrust 
Destroys co-operation—but the Lord 

Exists alone, and has no such concern; 

And if an untrue statement will result 

In greater good than truth, then why should God 
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Forbear to use it? Who prohibits him? 

Take note of this: the writing of the Law 

Is not, “You shall not speak what is not true,” 
But, “You shall not against your neighbor bear 
False witness.” Man indeed will find it well 

To speak the truth; he may intend to do 

Good with his lies, yet his intent may not 
Control the outcome of his action—God 

In this is not as man; he is all-wise 

And sees all things. A small child is well barred 
From use of fire, or from such instruments 

As may cause harm; and it may seem to him 
That they are sinful, since prohibited; 

But an adult can, with his greater wisdom, 
From these things render good. And shall we judge 
What God may do? Are we indeed so wise 

That we dictate morality to God? 

God’s actions are according to his will. 


And what might prove it otherwise? If God 
Has chosen to conceal the truth from man, 
By what device may man discover itr— 


But this I doubt; for there indeed are signs, 

If one looks closely, of falsehoods in the Bible, 
Which I will later show. What then of this: 
Perhaps God’s wish is that some men be strong 
Within themselves, and may on their own strength 
Learn to rely—that man be not a weak 

And sheeplike creature, but with courage stand 
Alone against his enemies. ‘The Lord 

Is pictured by your Church as a protector 

Who watches over his children as a hen 

Covers her chicks—but chicks grow into hens 
And take the burden of living on themselves; 
Even the tiger’s cub, that soon must be 
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A creature by itself, on its own strength 
Alone relying, is at first protected, 

Sheltered and nursed—and all its mother’s care 
Is to the end that it may better learn 

To stand alone, a shelter to itself. 

There is no virtue, as it seems to me, 

In being weak, dependent, immature, 
Forever led, protected as a child, 

And never reaching manhood; for a creature 
That cannot stand alone, is but a puppet, 

A pitiful thing, without nobility 

Or honor—like domestic sheep, who live 

As wool-plants, with no stature of their own, 
Or dogs—a dog indeed may have respect 

For loyalty and service—yet what man 

Is pleased to be resembled to a dog? 

The name implies not honor, but contempt. 


The wolf is of one species with the dog; 
And yet (if we exclude the present sense 
In slang, or urban culture gendered, which 
Tends often to frivolity and folly 
Forgetting weightier things) to be called wolf 
Conveys respect, and is a flattery. 
Recall the words of Kipling in his ballad: 
“No talk shall be of dogs,” said he, “when 
wolf and grey wolf meet.”’* 
The true distinction that does separate 
The wolf from his domestic counterpart 
Is that he lives by his own strength and wit, 
And by his own devices does survive, 
And thus commands respect; and so might God 
Respect those who have courage so to stand 
Against the world alone. It may well seem 


* Rudyard Kipling, The Ballad of East and West, L. 60 
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To those who first encounter this proposal 

That it could not be so; for God exhorts 

‘That we must live like sheep; he tells us plainly 
That we must not rely upon ourselves. 


Yet this might well be reason to suspect, 

If we consider well, that God does try 

‘The courage of those men who read his words 
By saying, “You are weak; you have no worth; 
If you do not obey me, you will die”’— 

Perhaps of those who hear God say these things 
The weak and timid will be frightened, but 
The strong will never falter. If a man 

Indeed with faith rely upon himself, 

These things will never move him: though the God 
Who did create him threaten him with death, 
And tell him that his wisdom is but folly, 

His strength but weakness, and his honor sin, 
Yet he will trust his own soul, and give heed 
Unto the voice of courage; for indeed 

If in his soul he knows that he is right, 

How can he turn with honor from his faith, 
And heed the craven urging of his fear? 

‘Thus all those who are fit to stand alone— 

Fit to be wolves, not dogs—will take no heed 
Of those words in the Bible which say, “He 
Who trusts in his own wisdom is a fool.” 

But those who are not strong, who have not faith 
In their own worth and honor, when some power 
Opposes them, will take the lesser way, 

And be accounted sheep, barren of honor. 

All this is but conjecture—but I say 

That he who does take counsel from his fears 
Is fool as well as coward. I speak not 

Against humility: that in truth is courage 

To know one’s faults and weaknesses, the better 
To heal them, or allow for them. ‘The pride 
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That Christ spoke of, the pride that brings destruction, 
Is not excess of faith in one’s own strength— 
So it does seem to me—but cowardice; 

A compensation for the lack of courage; 

A concealing shield behind which fear abides. 
I do not say a man who lives in honor 

May not with honor ask help from his God— 

If God indeed there be—if he shall find 

His own strength or his wisdom unavailing 

In trouble to sustain him; but such help 

As does the sucking lion-cub receive, 

With purpose not to life from him the burden, 
But that he might attain the strength to bear it. 


‘Thus there are contradictions in the Bible 
(Which I will later show) obscurely placed 
Deliberately there by God, that men 

Who do not fear to seek Truth for themselves 
Will find them, and deduce the truth. I say 
This is but speculation; but there is 

That does appear to me, no evidence 

That does oppose it—saving in those things 
That seem to prove there is no God at all. 


There is one more consideration: ‘Though 

Indeed there be a God, and though indeed 

The Bible be all truth from first to last, 

Yet may the doctrines that you teach be false; 

For you may have interpreted amiss 

The things you read there. You do seem convinced 
Completely that you could not be in error— 

I speak not of details, but basic doctrines— 

But he who knows not that he may be wrong 

In some of his beliefs, is wrong indeed. 


Here you will quickly say, “Interpretation 
Belongs to God; we question not his doctrines!” 
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Which of you then has heard the voice of God? 
To whom has he revealed interpretation? 

Or how is his interpretation known? 

You do but play with words: for it is man 

Who has deduced these doctrines from the Bible 
With his own reason. Many times before 

Have men interpreted the Bible wrongly, 

And many times before have they averred 

‘That their interpretation was of God, 

And it was proven false; and they believed, 

As deeply, perhaps, as you believe, that they 

Did surely have the truth: remember well 

The Prophet of Allah, his deep belief— 

How Gabriel appeared to him from God 

And told him of his mission; which of you 

Will say that he has spoken with an angel? 

And yet you hold Mohammed as a liar, 

But never doubt yourselves. It may well be 

That you are right in many things, but man 

Is always prone to error. ‘There is not 

Sufficient confirmation in the care 

With which you may have studied and compared 
The Bible’s words; because you seem to find 
That many Bible statements do agree 

On one interpretation, this may not be 

Enough to uphold that interpretation; 

Each statement, first, may be a little turned 
Away from its true sense toward the expected meaning, 
Some altered in one way, some in another, 

So that from many statements, divergent in meaning, 
One common meaning is obtained; if you can say 
This could not be, then must your reason be 
Infallible, and your perception perfect, 

And this is not man’s nature. Yet if all 

Such statements even do agree in meaning 

And do conform exactly to each other 
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This is no guarantee that you have found 

The true interpretation of them all; 

For all together may be understood 
Erroneously. Again, how do you say 

That this could not be so? For you are human: 
And many men have with firm faith believed 
In things that were not true, and thought themselves 
Without a reasonable chance of error; 

For it is very easy to believe 

What one does wish were so, and to hold weak 
Transparent fallacies as unassailable proof 

Of what one wishes to believe—so strong 

In man is the influence of desire. 


And even Reason, on which you rely, 

You say, to verify your doctrines, is 

Perhaps unequal to the task which you 

Have set for it, of rendering certain proof 

Of the Bible’s meaning. Though reason is perhaps 
A high and powerful thing, yet it is not 

As high or powerful as the voice of Spirit 
Which speaks directly to the heart. Pure reason 
Though it seem perfect to human scrutiny, 

Yet cannot prove conclusively your doctrines, 
Or any other thing; for there may be 

An imperfection hid from human sight. 

Recall the paradox: the arrow 

Cannot be still in flight, nor occupy 

One space, and not be still; so cannot move— 
And this no man is able to refute 

Save by example. Reason does betray, 

Though pure, the human mind. If then pure reason 
Cannot a final judgment render, you 

Have not, although your reasoning be perfect 
As human logic can be, certain proof 

That you have read aright the sacred scriptures. 
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So even though your proof indeed be strong, 
And seem conclusive, do not close your mind 
To other indications. It is but 

A monstrous arrogance, a vain conceit, 

To hold a human mind infallible. 


Remember also that the simplest way 

Of finding ‘Truth may often be the wisest, 

For gems of wisdom from the mouths of babes 
Do often (as the Bible says) proceed, 

And truth is hidden from the wise and prudent 
And is to babes revealed; this argues not 

That one of little intellect must know 

More than a genius, but that complex knowledge, 
Concerned with details, and with rules of logic, 
And tedious proofs and confirmations, may 
When dealing with these matters of the spirit 
Oft in its own complexities lose itself, 

And miss the simple and self-evident 

Realities of Truth: thus the more anxiously 

A man does strive, with intricate confirmations, 
To know the truth—the more he tries to be 
Completely sure that he could not be wrong, 
The more wrong he may be; what he does fear 
Most greatly, comes upon him. Thus your complex 
And thorough verifications from the Bible 

Of all your doctrines, may mislead you more, 
Because of human fallacies of thought, 

Than they reveal the truth of God’s true words. 
And if you say your doctrines come from God, 
You yet by human wisdom have arrived 

At this opinion too; you yet may err 

In this primary premise. I say not 

That your beliefs are disproved therefore: man 
Is prone to err, yet he may know the truth; 

But it is still a possibility 

That you are wrong, although God’s Word is right. 
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But I think rather that the Bible’s words 
Themselves are not all truth: and if there be 
Indeed true prophecy, I think that reason 
Should most incline to think it natural, 
Unknown, as many things in nature are, 

In method: Science often has explored 
Phenomena that no man could explain 
Which therefore each ascribed to his own God, 
As I have said, that subsequently were 

Seen to occur from natural causes. ‘Thus 

It may be that some seeming prophecies 

Are made to appear true by interpretation; 
And others are prophetic: but these yet 
Cannot prove God; for just as well as he 
Might any other Being, agency, 

Or force, or principle of the human mind 
Engender prophecy. We do not know; 

And it is better far to recognize 

Our ignorance, than to deceive ourselves 
‘That we have wisdom when we have it not. 


THIRD PROOF 


In that Book which you call the Word of God 

There is a saying which implies that proof 

Of God and of his doctrines, deep within 

The souls of his true worshipers resides: 

A sure belief, an unerring faith, that springs 

From recognition of the ‘Truth: “My sheep 

Will know my voice.” Thus spoke the righteous Shepherd. 
Therefore you feel, you know that it is truth 

That your Faith teaches—thus your faith is proved. 


This proof to some does seem more strong than all 
The questionings of reason, than all proof 
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That can be brought against it; yet it is 

In some respects the weakest proof of all. 

In this broad world, there are beliefs in millions, 
Religions, cults, philosophies and dreams 

And sciences; and if you travel far 

About the earth, and question many people, 

Of Buddhists, Hindus, Moslems, or of sects 
Which by the name of Christ do call themselves, 
The Baptists, Mormons, Catholics, all these 
Would give a common answer: that they hear 
Within their hearts, with sureness beyond doubt, 
And in deep faith, the voice of their own god. 

It is the same; they speak of it the same, 

And if it is but counterfeit belief, 

Then so may yours be also, and deceive 

Even yourselves into believing it is real. 


Think now with reason, not with angry pride: 
Your deep belief is shared by others, whose 
Beliefs do not agree with yours. I do not say 
That your belief is thereby proven false— 
You say the Devil does mislead these people, 
Instilling in their hearts a false assurance— 
But how indeed, by what sign, are you able 
To know he is not so misleading your 

By what sign do you know the faith you feel 
Indeed is different from Hindu faith? 

For you cannot into another mind 

Project your inquiry, to know its thoughts. 
How then this sure faith may have come about, 
And still not be from God, let us consider. 


All life on earth, when we observe it, seems 
On just one errand bent: that it survive. 
Each creature dies, but each does die content 
If from it has arisen a new life 
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In its own image, and its race continues; 

In all the complex structure of a creature 

That lives and grows, one purpose is apparent, 
That its own race may live. May we not then 
Discover some such function of this Faith, 

Which wise and foolish men alike convinces 
That their beliefs, their own deep faiths, are true? 


Consider this: a man must have belief, 

Must place his faith in something: else his mind 
Will have no anchor, and will drift about 

As helplessly as if he had no will; 

What use is will, if there is no belief 

To guide it? And take careful note of this: 
Belief may be false and unjustified 

By strictest truth, and still may render good 
To the believer; great and marvelous good; 
For if a man believes God shepherds him 
He will therefore be free of damning fear; 
And it is fear which hinders men from doing 
That which they can by their own power do 
If they but have the courage. ‘Thus belief 
Whether in great Jehovah, in Allah, 

In carven idols, or in nebulous spirits, 

And though it be unfounded, renders men 
Uncounted benefits. So do our hearts, 

Our deepest souls, deceive us for our good. 


Again: there is a principle of mind 

That brings about belief in human minds 
Without regard for reason. Hypnotism 

Does show the manner of it, but it 1s 

Not limited to this—the hypnotist 

Makes reason sleep: which also may be done 
By other things. The merchants know it well, 
Who fill our eyes and ears with exhortations 
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Which are not reasoned—but which cause belief 
By constant repetition; and the words 
Of those who seek an office from the people. 


The “power of suggestion” works as well 

In churches as in markets; oft repeated 

To one who listens with receptive heart, 

Desiring to believe, a doctrine must 

Soon be believed, though evidently false 

To one who sees dispassionately. ‘Thus 

The proselytes who come to any church, 
Whatever be the nature of its doctrines, 

Will soon believe them, by the common workings 
Of mental principles ingrained by nature. 


Yet do not think that I consider this 

The only possible answer; nor am I assured 
That faith is only false, and only random; 

For faith, it seems to me, must always be, 

If fear diverts it not, in that belief 

Which is most near to Truth. That wise deep Voice 
That I have spoken of, seems oft to take 

A mass of falsehood with a little truth 

Like gold inmixed in ore, and keep the whole 

As tentative truth, until the time that we 

Can separate one from the other; thus the Voice 
(Unless we listen wisely) seems to call 

All of the body of one doctrine, Faith, 

Or Book, pure truth when only part is true. 
One truth does not make all else true that is 
Contained in a whole broad doctrine; lies are not 
Made truth because they are contained with truth 
In the same volume. One sole statement even, 
One phrase, one single word, may represent 

At one time truth and falsehood: note this well. 
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Thus may Truth (and we must recall that ‘““Truth” indeed 
To us is undefined; we must remain 

In reasoning humble when we touch on it) 

Be as a light that is surrounded on 

All sides by an impenetrable wall 

In which are windows formed of plates of glass 
Of many forms and colors, bearing patterns, 
And carved with pictures; but none are so clear 
That we may see the nature of the light 

But only of the glass; these are the doctrines 

Of religions and philosophies. Some are 

Indeed more clear than others; some may be 
Placed closer to the light, and so shine brighter. 


(It would seem also that the plainer ones, 
Without elaborate carvings, picturings, 

Or complex texture, would most easily 

Be penetrated by the light of Truth— 

This may be so, or not.) Some may be turned 
At angles from the light, so that it strikes 
Obliquely, and be not as bright; and most 

Have coloring that filters out all hues 

Save one; that hue does seem the whole of Truth. 
There are no two of them alike; yet all 

Do have some glow of Truth; and those who look 
Upon each glass, will say, “This must be truth, 
For see, it shines; the light of truth shines from it! 


No man, perhaps, may see beyond the wall 

Save through the glass of these imperfect doctrines; 
He should respect them, though they are imperfect. 
Or it may be that man may by some means 
Perceive the full and unobscuréd light 

Of purest Truth. But men are prone to look 

At forms upon the glass, at pictures carved 
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Upon the windows, which the light projects 
Upon the eye, and not the light itself; 

For it is difficult to comprehend 

That purest Truth may be but formless light. 


With this comparison I but intend 

To state a possibility; it is not, 

Perhaps, a perfect metaphor. —It may be 

That God indeed inspires faith, or the Devil— 

But I think rather that faith bears the stamp of Nature: 
And if it is mysterious and obscure, 

It does the more mysterious Nature mimic— 

But still recall that it cannot be proof 

Of your detailed and Bible-gendered doctrines; 

For it proves other doctrines just as well. 


FOURTH PROOF 


God answers prayers. A man may pray to God 

Without sincerity, and not be heard— 

But if a prayer sincerely and with faith 

Be made to our God in the name of Christ 

(And if it does conform to God’s wise will) 

It will be answered. Many times indeed 

Have men received from God both strength and wisdom, 
Whereby Jehovah has revealed himself. 


Indeed have men received great benefit 

From prayers to great Jehovah through his Son; 

Yet here the same objection must apply 

That was to the preceding proof opposed: 

That men of every creed believe in prayer, 

And many times have prayers appeared to bring 
Reply and aid from other gods than yours. ‘That Book 
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From which you take your doctrines, does declare 
That faith makes all things possible: ‘All things 
Are possible to him that does believe.” 


And note that in this instance Jesus spoke 
Not of the Father, but only of belief 

In the human heart: If I command a tree 
That it shall be plucked up with all its roots, 
And carried thence, and planted in the sea;— 
If I doubt not that it shall come to pass, 

But in my heart believe, it shall occur 

As I command. If this then be the truth, 

No force but doubt does hinder enterprise, 
And any means by which sincere belief 

May be inspired, will give to men the power 
To do that which they otherwise could not. 


And whether Jesus’ words be true or not, 

Or wrongly understood, yet faith indeed 

Is necessary to accomplishment. 

No man can leap a ditch, however narrow, 

If he believes not that he has the power 

To reach the other side; though his strength be 
Sufficient for the task, he cannot leap 

For lack of confidence: if then he should 
From any source receive a strong assurance 
That he could leap the ditch if he but try, 

He would receive the power, though the ditch 
Be still the same, and his legs be no stronger, 
To leap across. With all men it is thus. 

It is not lack of strength, but lack of faith 
That is the limit of the power of men. 


There is a story of a famous knight* 


*“The Fifty-First Dragon,” by Heywood Broun, Collected Edition of 
Heywood Broun, Copr. 1941 by Heywood Hale Broun, Harcourt, Brace & Co. 
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Who slaughtered dragons; he more dragons slew 
Than any other could—yet this knight was 

In his true heart a coward. In the school 

Wherein he learned his knightly art, there was 

A teacher who did cleverly deceive 

‘This coward student; for a magic word 

(That truly had no magic power at all) 

He gave to him, and told him that no dragon 
Could harm him, once he spoke that magic word. 
The word he was to speak was “‘rumplesnitz.” 


The knight slew dragons; for his arm was strong 
And swift, and his eye sharp; but bitter doom 
Awaited him: for once he sallied forth 

And stood before a dragon, but could not 

To save his coward life recall the Word 

Which would in safety keep him;—and the dragon 
Did rush with gaping jaws upon him. Then 
The word did suddenly flash upon his mind; 
But he could not pronounce it, for his foe 
Came swift upon him: he had only time 

To swing his ax with all his strong arm’s power— 
And off did fly the dragon’s head. The knight 
Was troubled sorely: he had slain the dragon— 
Yet he had not pronounced the magic word! 


With furrowed brow he went back to his teacher 
Who first had given him his Word, and told 
What had occurred. ‘The teacher then confessed 
How by deception he had given him 

The courage of a knight—the magic word 

Was nothing of itself, and had no power. 


The knight was troubled more—he did arise 

Next morning and went forth with shaking knees. 
The dragon he encountered was a small one. 

‘The knight was never seen alive again. 
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Yet in his school set up in memory 

Of his heroic deeds, there is a shield 

Which does bear witness that he killed more dragons 
Than any knight had ever done before; 

And never has his record been surpassed. 


Whoe’er has hearing, let him understand. 

May not the God who answers prayers, the God 
Who does help those who help themselves, indeed 
Be but a universal rumplesnitz? 


Strange powers are there in the minds of men, 
As I have noted, of an unknown nature; 
Unknown are even simple powers of mind— 
We give command in thought that an arm move 
And it does move; we know not how or why. 

If then such simple things remain unknown, 
How shall we know the deeper mysteries 

Of mental action? Vast and deep and dark 

And many-layered, complex is the mind; 

And there are things therein that we who are 
Seated within the mind, have not perceived 

Nor thought of. Powers there may be 

Strange and far-reaching, that may be released 
By the chemistry of faith, and operate 

In darkness, unknown even to themselves. 
—There may be wisdom, understanding hid 
Deep in the soul, made useless—and concealed 
From conscious knowledge—by the power of fear. 
A prayer to God, though heard by no one else 
Than he who shall pronounce it, may purge out 
From his doubt-fettered mind that hind’ring fear; 
Then wisdom will appear which he knew not 
That he possessed; thus he to God ascribes it. 


So may the power of prayer be natural, 
And of the nature of the human mind, 
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Desire has great authority to form 

Beliefs in men; that men desire a God 

To answer prayer, may cause them to interpret, 
Though truth agree not, that God hears our prayers. 


FIFTH PROOF 


In all the ages men have had a dream— 

A hope—a wish—or what you will, that dreamed 
Of an omnipotent and glorious Being 

Who guides the stars and planets in their courses 
Through boundless space; who rules the turbulent sea 
And swells its roaring waters, or makes calm 
And stills its anger with his tranquil peace; 

Who in his Wisdom guides the steps of men, 
And in his Justice gives reward, or blame 

And punishment to evil; in whose hand 

Are held the lightnings of invincible Power; 
Whose purposes are formed by holy Love. 
Whence comes this glorious Vision? What is he? 
Is all his majesty, is all his love, 

An idle tale, a fantasy of dreamers? 

Have men but made him from their own desire, 
From their own aspirations? Or is God 

Indeed the Ancient One of endless ages 

Whose glory and whose power are everlasting, 
Who made both earth and heaven, and does rule them? 
“All men express an urge to worship God.” 
Whence comes indeed the concept of a God 

If there is no God to inspire it? Nothing 

Can be imagined by the human mind 

That has not been perceived first by the senses, 
Or by some means had entry into thought; 

A man may dream of things not real, but these 
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Are only combinations and distortions 
Of things that he did see and hear awake. 
The very concept therefore of Jehovah, 
All powerful, creator of the world, 
Omniscient, loving, merciful and just, 
In truth does prove Jehovah to exist. 


More men indeed have thought it true than false 
That God exists; but in the minds of men 
Desire is often master of true reason; 

What men desire to be, that they believe; 
And greater powers or reason do not argue 
Less tendency to reason by desire; 

Such power may but more cleverly conceal 
The truth, and not reveal it better. Courage, 
Not cleverness or genius, does decide 

How true to his own heart a man shall be. 
But now consider: who is this great God? 
For certainly, there is no fantasy 

So wild, so fanciful, it was not gendered 

At first by truth. Omnipotent Jehovah 

Must in some sense be real: how may this be 
Unless he is indeed almighty God? 


It has been written by some earnest men* 

Who sought to prove God to exist, that men 
Who do not serve a God, who do deny 

With firm and angry arrogance that God 

Exists at all—the atheists—that these 

Had in the deep recesses of their minds 

In childhood, formed a concept of the world 
Which did reflect their own lives, and those things 
That did affect them closely: their own world, 


* Cf. Joshua Loth Liebman, Peace of Mind (Simon and Schuster), pp. 
114-123. 
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The family, their mothers, fathers, brothers, 
When they were very young, inscribed upon 
Their inner minds a pattern which they took 
To be the nature of the Universe. 

‘These atheists, some say, had evil fathers, 

Harsh cruel heedless men who took no care 

Of wife or children; or perhaps they had 

Kind loving parents, whom they loved, but who 
Were taken from them by divorce, or death. 
When childish things receded, the world became 
What once their childhood home was; they applied 
‘The concepts and the attitudes they learned 

To view their households with, to all the world. 


So men, it is asserted, who do not 

Believe in God, have not reached that opinion 
By logic or intelligence. Indeed 

This may be true: but those who so assert 
Seem to neglect the other side of the coin: 
That faith in God, the concept of Jehovah, 
May be of the same circumstance a product, 
‘That men expand the concepts learned in childhood 
To fit the Universe: a happy home 

May gender faith that all the world is happy, 
And evil but a superficial thing. 

This may well be the origin of God: 

He is the Father: and his almighty power, 
His wisdom and his justice and his love, 

Is thought no greater by the grown-up mind 
Than childhood’s eye of faith did see its own 
Parental father. You indeed have said 

That all men show an urge to worship God; 
But many men there are who do not live 

In such a culture as our own; who have 

No family like ours, but each does live 
Fither alone, or with whatever friends 
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May share with him his tasks. In Africa 

There are such cultures; they are hunters, not 
Sheep-raisers, or tillers of the soil; 

They live by tribes, and men do band together 
In groups, by ages: boys do run with boys 
And men with men. These people do not know 
A God who is a Father to the world, 

But spirits, demons, malignant and aloof, 
Impersonal and dangerous, and forces 

Which must be pacified or conquered. ‘They 
May accept a loving God, if he is offered 

By missionaries; but their own dark gods 

Are born of childhood memories: the sounds 
They heard deep in the jungles, and the sights 
Of lions killing prey, and serpents striking. 


It is in pastoral cultures, that do live 

In family units, that the father rules, 

That such Gods as Jehovah are conceived: 

The Hebrews tilled the soil, and tended flocks; 
And in the Psalms of David it is written, 

“The Lord my Shepherd is; I shall not want.” 


—You say that there are qualities in God 

Not found in men, or man’s experience, 

As immortality, spiritual substance, 

Divine perfection—but these all are things 

Of which you say: no man may comprehend 
These things of God; for no man has seen God 
At any time. The things we comprehend 

Of his high nature, are those things alone 
Which God’s creations with their Maker share; 


Those things which man may know apart from God. 


We do but give those other things a name; 
We hold no concept of them; so therefore 
Until we do, they cannot prove a God. 
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So great Jehovah, Lord of all creation, 

Perhaps is but a childhood memory. 

—Yet I have never proven, nor indeed 

Shall I in this book, that there is no God— 
(Though I may prove his nature cannot be 
What many think it is) . There is belief 

That is indeed above mere childlike searching 
For an omnipotent and protecting Father; 
Belief that holds God as a high ideal, 

A goal, a challenge, and an affirmation 

That life is truly life; that same belief 

That moved, I think, the Buddha, and inspired 
The mighty Nazarine. Of such belief 

Proof and disproof are both irrelevant. 


But to return to present matters: know 

That it is not an evidence of God 

That many men believe in him, or have 

Desire to worship gods; for worship serves 

A purpose, though directed to a phantom, 

Of giving men the courage and the faith 

‘That they must have to live—as I have said. 
That men must worship, does not disprove God; 
But neither does it prove him. Your own doctrines 
Are not proved either by the spread of them 
Throughout all nations; for in this bleak world 
Men search for comfort and for hope; your Faith 
Does offer them a refuge and a hope; 

And so they should embrace it, whether false 

Or true, as you believe; and from desire 

That it be true, may spring all their belief. 


These things that I have spoken of till now 
Have been in answer to such evidence 

As has been brought those doctrines to uphold 
Which your beliefs, and others’, do compose, 
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In striving to confirm that they are true. 

What I interpret to be weaknesses 

And errors in such evidence, I have 

At length discussed; let us consider now 

Whether there may be evidence within 

Your own complex doctrines, and the Bible’s words, 
That contradicts directly your beliefs. 


THE CRITICISM 


Of all religions of the Devil’s world 

There is not one, you say, that has belief 

On reason grounded: from tradition, fear, 

Or violent emotion, is their faith 

Engendered, you assert: and you alone 

From reason draw your Faith. Let us inquire 

If reason does indeed support your faith, 

Or if its doctrines may conflict with reason 

And so indeed disprove their own assertions. 

(1) 

There is a law (as you affirm*) that rules 

The Universe, that may have no exception: 

It is this law: all happenings are caused, 

And nothing may occur without a cause. 

You in your Faith declare that there was once 

A time when nothing was, except Jehovah, 

Who is Creator of the Universe 

And caused all things to be; for it is said: 
“He that constructed all things is God.’’** 

We know that in a limited degree 

Man can predict the future, by observing 


* Cf. Awake!, September 22, 1956, p. 4, par. 4. 
** Hebrews 3:4, New World Translation 
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That an effect must follow from a cause 
And is determined by it: for the nature 

Of any action is determined by 

The nature of its cause. Jehovah God 

You say, is perfect, is all-wise; and so 

Since he created action, he must know— 

He must have known, on that first day’s beginning— 
All the results of all his actions, for 

Eternity thereafter: and if not, 

How then is he omniscient? If Jehovah 
Could have created all the Universe, 

All objects, from the atom to the star, 

And set each one in motion, then he must 
With his omniscient mind, know the results 
Of his omnipotent causing, in all things 

In all the Universe, for all of time. 


Consider well that every action has 

Not only an immediate cause, but causes 

That reach unbroken in an endless flow 

Of energy back to God, or infinity; 

For this that law requires: an action’s cause 
Itself must have a cause, and so that cause 

Must have a cause; this chain cannot be broken. 


Indeed there are philosophers who do 

Now take exception to this principle, 

Or state it differently—but you appeal 

To Cause for confirmation of your teachings. 
If you to reason do appeal for proof 

Of your assertions, you must then use reason 
Consistently, and follow reason’s path 
Wherever it may lead—e’en though it tend 
At last against your doctrines, and oppose them. 
Think not to gain God’s favor, or to prove 
Fidelity, or service to his cause, 
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By specious reasoning, to testify 
On his behalf; or render God a service 
By arguments with cleverness contrived, 
‘Thereby to prove him true; but seek Truth first 
And follow where it leads. ‘This will he honor 
Who truth and justice loves, and hates a lie: 
If argument be false, it is a lie 
No less because it seeks to prove what’s true. 
Recall the words of ancient Job the meek, 
Fidelity the first among his virtues: 
“Will you speak falsely for God, 
and speak deceitfully for him? 
Will you show partiality toward him, 
will you plead the case for God? 
Will it be well with you when he searches you out? 
Or can you deceive him, as you deceive a man? 
He will surely rebuke you, 
if in secret you show partiality.”* 


Your doctrines teach, as many churches do, 
‘That actions, or intelligent motives, may 

Be separated into two divisions: 

Those actions that to God’s will do conform 
Are good: all other acts, you say, are evil. 

It is not needful to make inquiry 

Into the nature of these things, to find what may 
Divide the two, and what may be their natures; 
It is enough to know that you assert 

That there is evil. You do further say 

That God is good, and never has done evil. 
Jehovah, so you say, cannot create 

Anything evil—yet we know that God 

Did knowingly cause everything that is! 

For evil actions still must have a cause, 


* Job 13:7-10 
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And God is the First Cause, and every action 
Was caused by him—this reason plainly shows. 
“I know that whatever God does endures 

for ever; nothing can be added 
to it, nor anything taken from it.”* 


If nothing can be added to his works, 

How then came evil to the Universe? 

Is not the Universe a work of God? 

Or how was an angel’s perfection taken from him?— 


But you assert that God did not cause evil: 

You say the angel morally was free— 

A “free moral agent’”’—that he had free will, 

The power of “choice” —yet what these words do mean 
Is still in question, for you have not told 

How “‘free will’ functions. By this mystery 

You seek then to explain the source of evil. 


Let us then inquire concerning will, 

And choice, and see what they may be. A man 
Before him has divergent roads, you say; 

Two courses he may follow: he does choose 
With his “free will,’’ one road. Yet here I ask, 
How does this ‘‘choice’’ occur without a cause? 
Free will consists of this: if one desire 

Does toward one action tend, the mind will take 
That action—if there is no other wish 

Greater than that, that wills another action; 
The strongest of desires becomes the will 

And does engender action; and choice rests 

On which desire is strongest. (And perhaps 
There is Desire in man which always works 
For good, for life; which seeks to take that path 


* Ecclesiastes 3:14 
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Which leads to greatest benefit.) But if 
Another mind imposes its desire, 

And one man acts to serve another’s wishes, 
Then is his. will not free; free will therefore 
(According to the testimony of reason) 

Means action done according to one’s own 
Desire, and not another’s. There is also 
Another aspect of freedom of the will 

Which is intelligence: a man may weigh 

Two choices, and choose that which is perceived 
To be of greatest benefit to himself: 

Yet this in no way can permit exception 

To the primal law of all existence: cause 

Must precede action. If a man shall weigh 

Two choices, and find one to be the best, 

If that choice be indeed correct, his reason 
Then serves him well; but if his choice is wrong 
Then must his reason have a fault, or else 

He knew not, when he chose, all evidence 
Pertaining to the case, and was misled. 


—If a man is “selfish,” he is perhaps deceived 
In thinking that he benefits himself 

From others’ injury. —If man was “‘selfish” 
When first he fell, when he did eat the apple, 
He must have been deceived: for all his sin, 
And Satan’s, gendered evil to themselves— 
And who could truly wish to cause himself 
An injury? Though some seem so to choose, 
What we would deem an injury they think 
To be a benefit. All men pursue 

The greatest good; and reason does forbid 
Belief that any mind errs willingly. 
Therefore a “sinner” either is deceived 

By ignorance or faulty reason—or both—~ 

Or is coerced in action, as by fear; 
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All qualities for which the First Cause must 
Assume responsibility. Perfect man, 

Unselfish and enlightened, could not create, 
Without the prior motive of fear or lust 

To cause his choice, such qualities in himself. 


So if indeed the Devil chose the course 
Which led him to destruction, then his reason 
Indeed must have been faulty, when Jehovah 
Created him;—What could destroy his reason? 
The Bible tells that it was Satan’s beauty 
That did pervert his wisdom—but how then 
Did beauty, by itself, corrupt an angel? 

Is not God beautiful, and is not Christ? 

If beauty then is evil, and did cause 

The angel to rebel, why did God make him 
Thus beautiful, and so insure his doom? 

But it was not his beauty, but the thoughts 
With which that beauty he did contemplate. 
How then arose those thoughts? Had they no cause? 
All things that have a cause are caused by God, 
But things that have no cause cannot exist. 


And did he choose to make his wisdom faulty? 
As I have said: if he had perfect wisdom 

He would not suffer it to be corrupted; 

For perfect wisdom should have had the knowledge 
‘That would have made him able to prevent 
Corruption of itself—or else how is 

That wisdom perfect? He could not have made 
A faulty choice if perfect was his wisdom. 

It is an affront to reason to assert 

That one with perfect wisdom deliberately 
Would choose to make himself corrupt and evil. 


A good tree cannot bear an evil fruit; 
Thus says the Bible: yet you say that Satan 
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Was good, and did cause evil. Perfect wisdom 
Could not corrupt itself; and if a thing 

Outside his mind corrupted Satan’s wisdom 
This is not Satan’s sin; and it must have 

A cause; and the First Cause did cause all things. 
The seed of sin must have in Satan’s mind 

Been placed when first God fashioned him. The pot 
Cannot be blamed, but blame is on the potter 
If the pot leak: and even though the pot 

At first had no leak, and a leak appeared 

After long service, yet the potter made 

That weak place, that potentially was a leak, 
‘That much use caused to break; and not the pot 
But still the potter, must have all the blame. 


(Indeed I think that “blame” is not a concept 
That has validity; it’s an illusion, 

A misconception of the human mind;— 

But I shall speak of this another time.) 


“Free will,” its nature and its operation, 
In truth does seem a mystery. It may 

Be too much part of man, for man to see 
Objectively its process; but there are 

In nature many mysteries as deep; 

That we know not the workings of the law 
That I have cited, in each circumstance 

Of nature, does not give us leave to say 
This first law does not operate in each. 


“Will” seems to be a word without a meaning 
As you employ it—a reasonless device 

By which a man is made to think that he 
Does understand the truth, does comprehend 
The explanation of a mystery, 

When he does not; you seem but to assume 
Without examination, that ‘‘free will’ 
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Explains a happening not caused by God 
Who is the First Cause: if you will think well 
Upon the matter, I think you will find 

That you know not how to define the term, 
Or to explain the nature of this will, 

How it may operate. No such obscure 

And pithless words may serve to contradict 
The plain and powerful argument of reason. 


—Yet even were it possible that action 

Might spring up self-created and uncaused, 

And even were the Law of Cause untrue 

Or did admit exceptions (as indeed 

Some scientists suggest—I think it likely 

That simple ignorance, to which the wisest 

Of men are subject, is mistaken by them 

For evidence of cosmic principle; 

For reason is the means they use to search 

Their knowledge out, which on this law depends; 
Without causality, there is no science 

Even to prove there’s no causality) — 

Yet man could not be blamed for his transgressions: 
For how could perfect man prevent the action 

From coming into being? If he could, 

He would have done so, with his perfect wisdom; 

If he could not, that weakness must to God 

Be laid, who did create him. Choice must have motive; 
If man is held responsible for choice, 

He must have caused that choice; it must have been 
Determined by his preference—if so, 

That preference, or motive, must arise 

From God;—there is no logic in declaring 

Man “chooses to prefer’; this but repeats 

The question endlessly without an answer; 

For preference must always precede choice, 

As competent and determining cause;—but otherwise, 
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If it was arbitrary, without determining cause, 

Then no control could man have exercised 
To alter or prevent it. Once again, 

If it was caused, the cause must spring from God; 
If it was not caused—which abandons reason— 
Then no one caused it; therefore no one may 
Be justly blamed for it. Nor could Jehovah 

Be “blamed”’ for evil (for I say that ‘blame’ 
Is a mistaken concept) ; but he would, 

If law indeed does rule the Universe, 

Yet be the cause of evil, and its source. 


There is, I think, no weightier argument 
Against your Faith than this (therefore pass not 
Too lightly over it, but note it well) : 

If God is the First Cause, then he caused evil, 
And every fault and sin of man did cause; 

Or else there is no evil, or no God 

Such as the Bible tells of. But then if 

This is the truth, the Bible is not true 

As you interpret it (or as it does 

Indeed appear, in literal sense, to be) ; 

And on this rock, which in the sea of Reason 
Is one of many that lies in the path 

Of your own Faith, and of the Bible’s doctrines, 
Your reasonings are wrecked. Consider well 
If in your own mind you do know the error, 
If there be error, in my argument: 

If you do not, then inquiry at once 

Present to one in high authority 

In your great congregation; and think well, 
If he give answer, whether it be with reason— 
And if he cannot answer you with reason, 
Then must you well consider, if you will 

Be one who will believe without a reason, 
And guide not your opinions by the truth, 
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But by what other men do urge upon you 
That they do wish you to believe; and if 
You then decide that reason must judge truth, 
Turn then from these beliefs that are not true 
By reason’s test. With faith and courage seek 
The truth, and you may find a new belief 
More glorious than the one you have rejected— 
Or you may never find one; but I say 
That Truth is holy, and to seek for it 
And never find it, is a better thing 
Than not to seek at all, but cling to those 
Beliefs you have already, as those men 
Who fearing lest reason’s stern questionings destroy 
Their custom’d reassuring thoughts, declare, 
“This I believe firmly, though I know not why.” 
(2) 
“Before all things existed, there was God.” 
Jehovah did exist without beginning, 
And will exist forever; and he is 
A spirit-Person. Does then this Jehovah 
Perceive eternity, or comprehend 
Infinity, in his omniscient mind? 
And if God comprehends infinity, 
Must not his mind itself be infinite? 
—But if his mind is infinite, how then 
Is he a Person? For an infinite mind 
Has not the nature of a person. Man 
Is made, the Bible says, in God’s own image; 
The finite cannot be the image of 
The infinite. ‘This may be mystery 
Of God, that men know not; still we must note 
That it does seem to us a contradiction. 
(3) 
You have declared that nothing can exist 
But God and his Creation: so Jehovah 
Does in his Word assert. Yet how can he 
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Assure himself of this? He of himself 
Bears witness that he is omnipotent 
And knows the whole of truth—but if there is 
Another Being, or a circumstance 
Or Force, of which Jehovah does not know, 
So would he be deceived, not knowing of it, 
And think himself to know of everything; 
For if the Lord is ignorant, then he 
Is ignorant also of his ignorance. 
By what device may any knowing Person, 
Creator or created, overcome 
This inevitable uncertainty? How can God know 
What things there may be in the Universe? 
‘That God believes himself to know all things, 
And over all to have authority, 
Can mean but that in God’s mind are no questions 
Which have not answers—but it may well be 
‘There are some questions God has never asked. 
Though he indeed perceive infinity, 
There are infinities that do not compass 
The whole of being;—there may be dimensions, 
Whole universes, hidden from his sight. 
Think well that you to contradict with reason 
This startling assertion, must appeal 
Not to ingrainéd reverence for God, 
But to the blindly-judging testimony 
Of unfearing reason. 

— (Yet do not sacrifice 
The strength and beauty of such reverence 
To cold material logic. It is fear 
That goads the cynic, when he scoffs at faith, 
At beauty, or such things of holy spirit; 
He once perhaps believed in them—and then 
A scoffer like himself with ridicule 
Did rend his heart, instilling in him fear 
That faith but leads to pain of faith’s destruction; 
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Or as a child he may have proffered love 
And got back hate, and so in bitterness 
Rejected love as weakness. Be not you, 
I do enjoin you, like to him in fear. 
Yet be not either on the other side 
As much a coward, who would cling to faith 
And flee from reason lest it faith destroy. 
Most men are given to some extreme: they fear 
Their boat will tip to starboard, so they lean 
Too far to port, and capsize. This do you: 
Hold faith—and think with reason. Both of these 
Abide in a heroic spirit; each does give 
To each support. 

But let your faith abide 
If both cannot together: and let love, 
That mighty power, of which you have read much 
In your own Scriptures, all your faith illumine. 
But that both faith and reason may have place 
Within your thinking soul, remember this, 
And faith and reason then will know no strife: 
The letter kills—the spirit does give life.) 

(4) 

“I, Jehovah, change not.” Thus says the Bible. 
The meaning is obscure—it could not mean 
That God is fixed and motionless, a God 
Who does not move or think, but does remain 
Without disturbance, like the sleeping Buddha. 
It must refer instead to basic nature, 
‘That God remains in all his purposes 
Unchanged and constant. But before this God 
First did create his First-Begotten Son, 
He had existed for eternity. 
Whence came the Purpose in the mind of God 
To fashion a Universe: why did he then 
Since he had never had such a desire 
In all eternity before, wish to create? 
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Where was the cause of his great Purpose, in 

The ages of the past? Why was it not 

Made manifest before, in the course of his 

Eternal timeless being? And if before 

He had no need of any other creature 

Beside himself, but was complete in being, 

Why did he then so suddenly decide 

‘That other creatures now must be created? 

It has been said, he did desire to share 

His happiness with others; but why then 

Did he not so before? And yet you say 

Jehovah does not change: here was a change! 

God made no creature, and required none; and 

He was not God to anyone; he had 

No worship; and for all eternity 

He was a Being who existed all alone 

In vast and infinite space: and then at once 

He did create a Universe. Henceforth 

Shall he be worshiped; creatures in the millions 

Shall for all time obedience render him. 

Here was a change, or change has never been: 

A change that split eternity in half! 

And all the change to doing of Jehovah 

Must be attributed; his disposition 

Is not what it had been: Jehovah changed: 

Here is a contradiction: for you say 

The Bible is consistent with itself; 

Here its inspired consistency is questioned. 
(5) 

The question next considered: you say God 

From nothing did create the Universe; 

No substance, no material he used, 

But called at first the substance into being 

From vacant nothingness. Concerning this 

You say that human wisdom must bow down 

To God’s authority; the Bible’s words 
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Are truth, and they must not by man be questioned; 
It may be; but here is a contradiction 
To all the logic of the human mind, 
And it must take its place in evidence; 
For man cannot use God’s mind to determine 
Whether there be a God; he can but use 
His own mind, and weigh evidence with reason. 
Substance cannot, our own reason tells us, 
Arise from nothingness, however great 
The power that strives to bring it into being, 
For ex nihilo nihil fit. Indeed 
‘There may be mysteries beyond our mortal power 
Of comprehension; but man cannot derive 
Conclusions from such mysteries: for if 
He cannot comprehend them, neither can he 
Then reason from them; he can only know 
What he does know of truth, by reasoning 
From things he understands. You say a man 
Has not the wisdom in himself to know 
What path to take, or what he should believe; 
But he must trust in God, you say, who guides him— 
Yet man must with his own imperfect mind 
Still judge if God is God, who of himself 
Bears witness in the Bible; he must first 
Establish this, before he may trust God— 
And paradoxes such as this, despite 
Every excuse, must still be recognized 
As evidence that tends against the Bible. 

(6) 
Your doctrines hold the words of John as truth, 
When he relates that the Creator made 
All that he made, by his first-created Son, 
The Word, who after did become the Christ; 
And this Word is, you say, of all creation 
The first and highest; there was nothing made 
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Without him; he had part in all creation. 
The book of Genesis, inspired by God, 
Relates the story of that mighty work, 

How God created all the Universe; 

Yet it does not make mention of the Word 
In any place! Nor yet is mention made 

Of any angels, which in other books 

Are said to have been made before the earth. 
If Genesis indeed is a true record, 

And does relate the manner of creation, 
Why then does it not tell the part that Christ 
Did have in it, that all things that were made 
Were made through him? It is a strange omission; 
And it has never been explained—unless 

Its explanation is that Genesis 

Is not inspired at all, but is a tale 

Composed by shepherds; one of many fables 
In many lands, composed by many peoples, 
Of how things came to be as they now are; 
Creation-myths that simple folk believe. 

It is in later books that depth of thought 
May be perceived; but the Creation story 
Seems but the product of a simple mind, 
Perhaps of many minds, a tale that grew 
With many tellings. Some have said the tale 
Must be an allegory; you declare 

That this cannot be so; you say the Bible 
That it may not confuse its readers, plainly 
Does indicate which words are allegory 

And which are literal. And you declare 
That Genesis indeed is wholly true 

(Despite omission of the name of Christ, 
The Word of God) ; And further you assert 
That science, in its probings of the earth, 
Has verified the book of Genesis. 
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Let us consider whether this be so. 

(7) 
Geologists, those men who search the rocks 
Of earth for evidence of what has passed 
In all the ages since the earth was born 
(Whether of God or nature), tell a tale 
Of what occurred in those far-distant times 
Before man was. These men with diligent care 
Have tested evidence; and you assert 
That their conclusions verify the story 
That Genesis does tell of the Creation. 


The Lord, Jehovah, did “in the beginning” 
Create the heavens and the earth. No time 

Is set, you say, for this first action; but 

It may have been a billion years ago 

Or more. ‘There was a lapse of time 

Of many million years, perhaps, you say, 

From the earth’s creation to its ordering; 

For so long it remained ‘formless and waste.” 
Then God created light, and did divide 

That light from darkness, making day and night: 
And then began the six creative days 

In which God made all that he made thereafter. 


The “days” the Bible speaks of were not days 

Such as we know, from rising sun to setting; 

But each was seven thousand years; the first day dawned 
Forty-two thousand years before the time 

When God did cease his labors, when his works 

Were all complete. He in the second day 

Made an “expanse” or “firmament,” called Heaven. 


In the third creative day Jehovah God 
Did cause dry land to separate from the seas: 
Then he made plants; and every growing thing 
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Which now is on the earth, he made at once, 
In that third day; no animal he made, 

But fruit-trees, grass, and every growing herb 

He made at once: a day then intervened 

In which he made the sun and moon and stars 
Before he made a single animal. 


Jehovah in the fourth day made the sun, 

The moon and stars, all bodies in the heavens; 
Then he did make all creatures of the sea 

And fowls of air, in the fifth day; all of these 
He made within that day, and none before 

Or after; in the sixth day he made beasts 

And creeping things upon the land, and man. 


Thus all the time since God made day and night 
Is forty-eight thousand years; and he had finished 
All that he made six thousand years ago. 


You say that science does agree with Scripture 
And proves its inspiration: let us judge. 

The evidence of science tells us this: 

The earth, the sun, and all the stars, have been 
At least three billion years in being;—and 
There was abundant life, in simple forms, 
Small lowly creatures of the ancient sea, 

Six hundred million years ago. How then 

Does this confirm the Bible, or your teachings? 
So vast a reach of time is here proposed 

That your few thousand years are nothing. In 
The time wherein you say God did divide 

The waters from the waters, even then 

Was life complete in fullness; humankind 
Already was, and long before had been. 


But not alone concerning time does science 
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Dissent to your opinions, but in the manner 
And order of life’s coming into being. 

Your doctrines teach that God made vegetation 
In seven thousand years, and made all plants 
That now exist, or ever did exist, 

All in that time at once. But science tells 

That plants arose six hundred million years 
Ago, or more than that—in lowly forms, 

Of simple seaweeds. ‘There were animals 
Existing with them. All life did proceed 

By slow and steady progress; simpler forms 
Gave way to forms more complex. Every age 
Since first life came to being did give rise 

‘To new and higher creatures; there were not 
Such forms of vegetation as grow now, 

Such as the Bible speaks of, fruit-trees, grasses, 
And “vegetation bearing seed,” until 

Four hundred million years and more beyond 
The time when there were seaweeds. In the Bible 
‘There is no mention made at all of sea-plants. 


The Bible tells that God all plants created 

Before he made an animal. —How then 

Survived the plants in that time which must be 
By insects pollinated, that their flowers 

May bring forth seed? How was the balance 

Of chemistry in air and soil maintained, 

And in the sea? And why indeed does not 

The plain impersonal evidence in the rocks 

Tell of this thing, and not that plants were made 
With age-long patient growth from small to great? 


The Bible tells that after the fourth day 
Wherein God made the heavenly luminaries 
He made at once all creatures in the sea 

And all the flying creatures of the air, 

(This was before he made the beasts of earth) 
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In seven thousand years he made them all— 
But science tells that there were beasts on earth 
And creeping things, a hundred million years 
And more, before the “fowls of air” could fly. 
Some animals but lately have appeared, 

As porpoises and whales, that do inhabit 

The oceans; and new creatures have arisen 
Just as with plants, in all the ages since 

There first were animals upon the earth. 


—Then, in one “day,” the creeping things of earth, 
The beasts, and man, God did create; and so 
He rested on the seventh day. How then 

Does this agree with records in the earth? 

For science tells a slow and steady rise 

Of all of life together—though some groups 
Or classes seem with suddenness to appear 

In fossil records, they do not appear 
Developed fully, but as prototypes; 

And classes did succeed each other by 

A gradual evolution. In the sea 

Was life at first, in simple lowly forms; 

And life through many ages did become 

What we now know it: why would God create 
First simple things, as if he did not know 
Exactly how to make them—as if he 

By trial and error, by experiment 

(For many more the races are that died 

In ages past, whose kind do live no more 
Than races that now live) did seek to learn 
The proper way to make a living thing? 

The Bible tells that God first made the angels 
And Jesus first of all, before the earth; 

And he, omniscient God, could make no errors. 


In Genesis there is no mention made 
Of all the races that have gone before 
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Those that live now, as we read in the earth: 
The trilobite, that once ruled all the seas; 
The ancient triple-eyed amphibians; 
The mighty dinosaurs; the flying reptiles 
That once ranged over all the ancient world. 
But it makes mention only of those things 
Which men of clever mind could know, or guess at, 
From their acquaintance with the world about them, 
The things that are in nature in this time. 
(8) 
In the fifth verse of the second chapter 
Of Genesis, there is account of things 
Which should excite some wonder, when compared 
To what has gone before: the earth, it tells, 
Was barren of all shrubs; no vegetation 
As yet was sprouting, for Jehovah God 
Had not caused rain to fall, and there was not 
A man to cultivate the ground; a vapor rose 
From earth, and watered all the ground: and then 
God formed man from the dust of earth, and God 
Did plant a garden, and put man in it. 
How then does this agree with the account 
That God made vegetation in the third 
Of his creative days, before all “souls” 
Which were the animals? Interpretation 
Can always find a way to show agreement; 
But here, indeed, must great skill be employed 
To join the two: where was all vegetation 
Which God had in the third day caused to be? 
Why should “a man to cultivate the ground” 
Be needful for a blade of grass to grow? 
How had the animals survived, if no 
Plants grew on earth? And if it had not rained, 
Why do the records of Geology 
Speak of erosion, and the growth of plants, 
In all the ages since first plants appeared? 
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The first account agrees more than the second 
(Though little does the first agree) with science; 
But with each other they do not agree 
As they are stated; and some hidden meaning 
With skill contrived, cannot excuse their conflict; 
For it is evidence, despite excuses, 
That tends against this Book’s validity. 

(9) 
There is a saying that Jehovah God 
Does not confusion gender. In the story 
Of the serpent’s unwitting treachery, there does seem 
To be a question: for you do assert 
That Genesis is literal, and not 
An allegory, as the Revelation; 
Consider then this tale: the Covering Cherub, 
Who was God’s angel, set above mankind, 
Rebelled against God’s law, and did conceive 
A plan whereby he might exalt himself 
To glory that Jehovah owns alone: 
To turn away from God the perfect man 
That God had made; Jehovah had told Adam 
He must not eat of the forbidden tree, 
And Adam had told Eve of God’s command; 
The angel entered into a dumb creature , 
Called serpent, and to Eve spoke through its mouth 
And tempted her to eat of that tree’s fruit. 
She ate it, and then gave it to her husband, 
And he did eat of it. Jehovah then 
Condemned the angel, Adam, and his wife 
To death, each for his sin; and God did tell 
With symbols, how the Woman’s earthly seed 
Would in the heel be bruised by Satan’s seed 
(Which now became the angel’s name) but then 


The Woman’s seed, Christ, would crush the seed of Satan 


And would destroy it. This, you say, the meaning 
Of the Bible story is; consider now 
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What is the same account in Genesis. 

No mention, first, is made of any angel, 

Nor is implied; it tells but that the serpent 
Was cautious (or deceptive) , and that this, 
One of the earthly beasts, did speak to Eve 
With its own forked tongue, and did beguile 
The woman to the eating of the fruit; 

And God did curse the serpent—not an angel— 
And made it crawl upon its belly, as indeed 
Do snakes today—but why should God feel anger 
Against the serpent, and in justice curse it 
And punish it, that had been but a tool 

Of Satan, with no malice of its own? 


You say that Genesis is literal 

Because the Bible always plainly marks 

And labels metaphors and symbols, that 
‘There may be no confusion of their nature: 
But here in Genesis there is no word 

To say the serpent’s cursing is a symbol; 
And it seems literal; for it well fits, 

As I have said, the literal snake. How then 
If these plain literal words may be conceived 
To be a symbol, do you know that all 

Of Genesis is not an allegory: 

How know you where the literal begins, 

And allegory ends? And yet you say 

That in the Bible there is no confusion— 
Here is confusion worthy of a God 

Who loves and breeds confusion! Why is there 
No word of the high angel’s proud rebellion, 
The Covering Cherub, of his treachery? 

Is it coincidence, that God should curse 

An angel in terms suited to a snake, 

With a snake present, as a helpless tool 

To which God’s words did have no application? 
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“Upon your belly you will go’! Between the seed 
Or “offspring” of Woman (Which also means not Eve, 
You say, but God’s “‘organization’’) , and the snakes 
That do live now, is surely enmity: 
Men crush the heads of serpents—and indeed 
Serpents with poisonous fangs bruise human heels. 
If God cursed an angel, why said he, “You are cursed 
One out of all’’—or “‘as no other of’ — 
The beasts of the field? But this fits well the serpent: 
The Cherub had no relation to such beasts. 
Quite plainly, it does seem, all this account 
Is like a folk-tale, an invented fable— 
All peoples have them—which an explanation 
Does seek to give of how things came to be: 
A tale of why the elephant’s trunk is long, 
Or how the mute giraffe has lost his voice, 
Or why the serpent on his belly crawls, 
Or why the world infested is with evil. 
As your Church-leaders have, Bible authors might find 
A spiritual meaning in the tale 
Which was in Moses’ writings, and so make, 
In their own writings, later in the Bible, 
In striving to confirm the Bible’s truth, 
This story seem to mean what it does not. 
(10) 
If God commanded Adam not to eat 
Of that tree, which would give to him the power 
Of judging good and evil for himself, 
(But you do say indeed that even this, 
The eating of the fruit, did not in truth 
Give Adam power to judge of good and evil, 
But only the delusion that he had it), 
How then did Adam, who had not within himself 
This vital knowledge, know that to obey 
Jehovah, was a good thing? How could he 
Who had but an invisible Being’s own 
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Words witnessing to himself, know God was God? 

Or even had he known of his own knowledge, 

Since he had not the power to judge of good, 

How could he then be blamed if he did not 

Obey God? He could not know it was wrong 

To disobey him. Elsewhere in the Bible 

It is averred, “All things are received from God, 

Therefore let no man boast.” But if a man 

May not boast of a good work, how can he 

For evil works be blamed? Is it not the same? 
(11) 

God is all-wise; all power belongs to him 

To know whatever he would know; how then 

Did he not know the Covering Cherub would fall? 

God made him; he was perfect; yet he fell. 

But why did not Jehovah know he would, 

And so prevent it? It is not enough 

To say “Jehovah, our loving God, is not suspicious!” 

As if that were a virtue of the Lord’s 

Which did excuse his ignorance; it would 

Have been a better thing had he inquired 

Into the matter, and no harm would do, 

But would have benefited both mankind 

And the pride-tempted angel. But again 

We read that God did place that fateful ‘Tree 

Of knowledge of Good and Evil, in the garden 

To test man. Was this not suspicion? Why 

Would God have reason so to test his creatures 

If he had made them perfect? For a workman 

Who has but mortal skill, does test his work 

Because he is not sure that it is perfect, 

And to assure himself of its perfection; 

But God could not make anything imperfect. 

But was it not suspicion, then, to test them? 

Why should he test by clumsy mortal means 

That men might use, if Adam would be faithful, 
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When he could just as well look in his heart 

And know his thoughts? How is that more suspicious? 
(12) 

An attribute of God, you say, is Justice. 

How then is Justice manifest in this, 

That Adam’s sin is put upon his offspring 

So that for his transgression we are blamed? 

- What fault of ours, who even did not exist 

When Adam ate the fruit? And if the taint 

Of sin must be inherited by offspring 

Of any sinner, why could God as well 

Not have created Man anew, and perfect? 

Would not his name be justified as well, 

And man fare better, than that Adam’s seed 

Tainted with sin, should multiply on earth 

And need redemption by God’s heavenly Son? 


And how, indeed, did Adam’s seed inherit 
The sinfulness of Adam? Well you know 
From your rebuttals of the theory 

Of evolution, that a change that is 

Made by environment, though it affect 
The nature of one creature, never can it 
Be passed on to the offspring of that creature 
(But evolution otherwise proceeds 

If it be valid) ; A mouse’s tail is cut 

Off at its base, yet its descendants have tails 
As long as any mouse. God in the genes 
Which carry the heredity of creatures, 

You say, put the heredity of all 

The generations that have been upon 

The earth; and no new character can be 
Passed on to progeny, that is acquired 

By any creature after its conception. 

If then you plead this law to bring disproof 
Of evolution, why did this same law 
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Not operate in Adam when he erred 
And leave his sons untainted by his sin? 

(18) 
The story now of Noah and his ark 
I shall discourse on. Many times this tale 
Is brought to question by those who aver 
That it could not have been, because the ark 
Could not contain all creatures, or because 
Of difficulties in its execution; 
But this, I think, is not the relevant issue: 
For God, if he exist, could by his power 
Effect whatever purposes he willed. 
The question that I do put forth, is why 
Should he have done it thus? Why flood the earth, 
When he could by his power as easily 
Accomplish the same end, destroy all men 
Who lived in wickedness, and not have used 
Such devious and ponderous means to do it? 
Why were the animals, who had not sinned, 
Alike destroyed with man? When Israel 
Was warred on by Assyria’s purple host, 
An angel, all invisible, did slay 
The pagan armies, and no earthly power 
Was brought against them, but the angel’s power 
That was a spirit, struck them dead. Why then 
Could not the same device destroy those men 
Who lived before the flood? Or why did God 
Permit them so to multiply at all 
If he did but destroy them? For he knew 
All things, or had the power to know all things 
That would occur, before they came to pass. 
No mention in the Bible of the plants 
That also by the flood were drowned, is made, 
How their kind was preserved; the power of God 
As I have said, accomplishes all things 
That God does will—yet it is cause for question: 
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Did he preserve them, by his power, as by magic? 
(For seeds could not survive beneath the waters) — 
But if Jehovah so preserved the plants, 

Why not the animals also? For the Lord 

His spiritual power must have used 

To cause all animals that entered in 

To Noah’s ark, from the diverse and distant 
Lands where they dwelt, all to that single spot 
To be transported. When the flood receded, 
The story tells, a dove sent forth by Noah 
Returned, with in its beak an olive leaf! 

How did a tree survive that mighty flood? 

Or even a seed, which soaking would destroy? 
An olive tree indeed is not a seaweed 

That can beneath the water spread its leaves. 
Almost a year the waters were on the earth. 
Alone the power of God could have preserved 
A tree, or any plant of the dry land 

From drowning in the flood; and why not then 
Also the animals? —There are some proofs 
That you have offered, that the flood occurred; 
One is that many peoples have a tale 

Of a great flood, in which all earthly life 

Did perish, save one man, or a few people 

Who built an ark, and so survived the deluge. 
Yet just as well may your tale serve to prove 
Those other stories, as they do prove yours; 
For they all differ; and a fable may 

Be spread throughout the world, and not be true, 
Or be distorted greatly. It may be 

That from a flood of smaller magnitude 

But yet a great catastrophe, arose 

All of these stories, and tradition passed 

The tale of a survival from one land 

Into another, so that many tell it, 

But tell it with much change from the true tale 
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(For tellers may enlarge upon their tales) ; 
And this account related in the Bible 

May be but one of many. —I do not 
Declare that it must be as I suggest 

But that it may be—and that many tales 
Of the same nature as the Bible record 

Do not by their concordance verify it. 


Another proof: that buried in the stone 

Of many lands, and even on mountain tops, 

There are the rock-enclosed remains of creatures 

Which are by nature of the ocean—or 

Land creatures also, buried in the rock. 

And it is so; but it proves not the flood; 

For once, as science knows, the highest mountains 

Were level plain, which later were upraised; 

And many were beneath the sea; and long 

Interminable ages were required 

To cause the mud and sand to fall upon 

Dead creatures of the sea, or of the land 

Which had their burial in water, and then 

To change the mud to rock, by constant pressure 

Over long ages, not in the short time 

Of Noah’s flood, by mud and sand above 

That pressed down on it. Science well knows this; 

Do not accept it as a proof of Noah 

And of the mighty flood the Bible tells of, 

Or even less as proof that God exists: 

For such a flood indeed could have occurred 

From natural causes, if it did occur, 

And so leave records in the rocks; but science, 

If you inquire, does know of no such record. 
(14) 

The Lamb of God, Christ Jesus, you assert, 

Did sacrifice his earthly life, that men 

Of honest heart might enter into life, 
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From stern Jehovah have forgiveness, who 

All men condemned, and sentenced them to die 
Because of Adam’s sin, and for their own. 

This seems to some a reasonable doctrine; 

And its validity you do assume 

And do not test with logic. But this doctrine 
Seems not to bear analysis by reason. 

There is no substance in it; it is but 

A hollow shell of plausibility. 

Let us inquire more deeply in this matter: 


If God is just, how then is justice served 

Or good accomplished, by the Sacrifice? 

Paul writes that sin into the world did enter 
By one man; and by one man was repaid. 
This carries but the outward show of reason— 
You say the death of Jesus constituted 

A “corresponding ransom”’ that repaid 

In equal measure what it did redeem. 

—If guilt for sin must be inherited 

By offspring of a sinner, we must bear 

Not only Adam’s guilt, but guilt of all 

The sins of our forbears from all generations; 
And we must bear the guilt of our own sins. 
As Adam sinned, so every man has sinned; 

If he who sins must die, then Christ could pay 
With his one body, but one sinner’s price. 


All men have sinned; the sin of Adam is 
That which all men inherit; and Jehovah 
Sets death the penalty for sin: why then 
Was not the sin of Adam full repaid 

By Adam’s death? Why should Christ also die 
For Adam’s sin? Is that not two for one? 

Or if the sin of Adam was repaid 

By Jesus’ death, why does not Adam live? 
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You say that Adam’s was a willful sin: 

But is not all sin willful? Or if not, 

How is it sin? How shall a man be blamed 
For doing that which he willed not to do? 


(And even should a son of Adam live 

A perfect life, and never sin, yet he 

Would be condemned still for the sin of Adam— 
How is this justice?) —How indeed was Christ 
Exempt from Adam’s sin? For you deny 

‘That Mary, Jesus’ mother, was conceived 
Without the taint of sin, as Catholics hold; 
Why then was Jesus not by Adam’s sin 
Condemned, as other men, to Adam’s death? 
Or if God did by special dispensation 

Cause Jesus to be born without the taint 

Of Adam’s sin, why should not other men 
Alike be freed, and a just chance receive 

To enter sinlessly eternal life 

Without the need for Jesus’ sacrifice? 


If sinners die, it is because those men 

Who are not sinners, cannot live in peace 

While sinners live: that sinners are imperfect, 
Unfit to live, and not a retribution 

(For God, you say, establishes no Hell 

For punishment of sin) is cause of death 

Of those who sin: how does Christ’s sacrifice 
Make them more perfect? What is the true purpose 
Of Jesus’ sacrifice of perfect life? 

The payment of a Ransom price to God 

Seems but a technicality, devoid 

Of substance, worthy of a petty God 

Who strains at gnats, decreeing that for one sin 
One death must pay the price, his books to balance, 
And swallows camels; for you say that men 
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By undeserved kindness enter Life; 

If undeserved, how then shall this be Justice? 

Indeed what was effected by the Ransom? 

Was any man improved? You say a man 

Must learn of Christ, and follow him, and be 

Like him, to enter Life; but Jesus’ death, 

Though it may prove his courage, and give example 
Of unselfish sacrifice, yet in itself 

Makes no man better—though his teachings do. 


Christ was before his earthly life a Spirit; 

He was made flesh; he lived a perfect life 

And kept the Law of Moses, and was worthy, 
You say, therefore to offer God 

His life as payment for the sins of men. 

And when that life was given, he was made 
Again a spirit-creature by Jehovah, 

And more authority possessed he than before. 
If then Christ profited by earthly death 

How may his death be called a “‘sacrifice’’? 

He did not lose, but gained; in his earthly life 
He was “a little lower than the angels’; 

He lost that life to gain a better one. 

Again, the loss of his low mortal body 

Seems but a technicality; he changed 

His earthly body for a heavenly one; 

The body died, but Christ himself did live. 
Why then cannot all men do likewise? Why 
Cannot a man pay for his own sins with his own 
Material body, and live on as a spirit? 

Why cannot Adam have been made a spirit? 
You say that Adam could not be alive 

Even in spirit, because he sinned in spirit; 
And so his life, not just his body, must 

Make payment; how then could the Lamb have paid 
In flesh, and not in spirit, for the same sin? 
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(15) 

Your doctrines teach that Jesus, when he died, 
Gave up his earthly body, and was raised 

Not as a man, but as a Spirit Creature; 

Why then did Jesus in an illustration 

Declare, ‘Break down this temple, and in three days 
I will raise it up.” And clearly does the Bible 
Declare that he “spoke of the temple of his body’’— 
And Jesus did declare that he would raise 

The ‘temple’ up—but you declare that God, 

Not Jesus, did raise Jesus from his grave. 

‘These words, then, seem to be a contradiction 
With other scriptures, and with your own doctrines. 
(16) 

Of all the proofs advanced to demonstrate 
The truthfulness of Bible doctrine, that 
Which is perhaps most strongly put forth, is 
That prophecies that were made by Bible writers 
Have been fulfilled. I have discussed before 
How prophecy may be interpreted 

To fit whatever circumstance arises— 

(For words of prophecy are often vague, 
Indefinite of meaning); how a guess 

Or a prediction may be called prophetic 
Which does arise from logic, not forevision; 
Or how true prophecy yet cannot prove 

That God exists; its cause remains unknown— 
Surely man’s ignorance does not prove God, 
Or gods of any nature, to exist. 


But one among these prophecies deserves 
Consideration here; the greater part 

Of Bible prophecy concerns those things 

That happened in the dim and distant past, 
Or things whose time has not yet come to be 
Fulfilled: but there are prophecies concerning 
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Things that are now occurring, and of these 

We must take note. The story is set forth 

In Revelation, and in other books, 

Of the destruction of the evil world, 

Foreshadowed by the presence of the Christ, 
Invisible, but told by many signs 

Diverse and terrible: there shall be wars 

And tales of wars, and famine, and disease; 

There shall be earthquakes; men shall turn away 
From God, and love themselves and carnal pleasure; 
The Gospel shall be preached in every land; 

All this will show the presence of the Christ 

Who rules among his enemies. Indeed 

Have these things come to pass: for there are wars 
Greater than all wars on the earth; disease 

Is rife in many lands; there are great earthquakes; 
And there is preached in all the world one Doctrine: 
Jehovah’s witnesses in all lands spread their Faith. 


Yet these things are not all that they may seem 
To prove that shining Faith you preach: that you 
Do preach in all lands, may be the result, 

And not the cause, of Bible prophecy; 

For you have read that these things will be done 
And so you do them. Wars there are indeed, 

But wars have been in all the ages—man 

Has by his sciences increased his skill 

In waging war; war has become more fearsome 
Than it had been before—but this the Bible 

Does not foretell; it only prophesies 

That in this time, there will be wars. —There have 
Been wars in every age, and pestilence; 

And earthquakes also. There have been before 
Coincidences greater than that earthquakes 

Take place with wars; and other things foretold, 
Such as the famine, pestilence, rebellion 
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Of men from their religion, and perversion 
Of human hearts to evil, all are things 
Which out of war directly do arise 

And so occur when war does. It does seem 
That such a prophecy, foretelling things 
Which in all ages may occur by nature 
Must at some time by nature be fulfilled 

If only by coincidence. The earth 

As science tells, is in a troubled state: 

This is a time of shaking of the crust 
Beneath which there is molten rock; and mountains 
Are being thrust up from the level plain 
By mighty forces working in the earth; 
But your Faith says it is the Devil’s wrath, 
Not nature, that is stirring up the earth. 


Let us examine now how did occur 

These things you speak of, which fulfilled the words 
Of Bible prophecy, as you assert. 

In all the centuries since Jesus died 

There have been men who firmly prophesied 

The immanence of his return; and all 

Have proven false till now—though this proves not 
That such men will prove false always, yet it is 

An indication that there was a chance 

Of sheer coincidence fulfilling one— 

Though it be but a guess—or seeming to, 

In that a Sign should seem to corroborate 

Some such predictions.—When your Faith was new, 
Your congregation small, you chose the year 

Of eighteen-seventy-four as the set year 

Of Jesus’ second coming, and the year 

Of nineteen-fourteen, as the old world’s end. 

This has been changed; you now hold nineteen-fourteen 
The year of Jesus’ coming to his Kingdom, 

The time of the beginning of the Sign. 
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And in the year of nineteen-fourteen did 

Arise a war that laid waste half the world. 

More men died, and more nations were in combat, 
‘Than any war in all of history 

Embraced before; and this you called the Sign, 

Or the beginning of the signs, that Christ 

Now sought his true ordained inheritance, 

To rule in Heaven. There is question here 

Of why the war, which was this awful sign, 

Began two months before the foretold time; 
(October was the month of Christ’s enthronement, 
And August, the beginning of the war) ; 

But there is another matter to consider 

Of greater weight: the Revelation tells 

‘That war broke out in heaven: and the Lamb 

Did battle with the Dragon, who was Satan: 

And this, you say, began in nineteen-fourteen 

And lasted three and one-half years. ‘Then the Dragon 
Was hurled from Heaven by victorious Christ 
And fell upon the earth; and then a cry 

Was heard in Heaven, “Let the citizens 

Of Heaven now be glad; but for the earth, 

In it is woe, because the Devil has 

Come down to you in rage!’”’ The Devil then 

As you tell, did cause violence on earth; 

And all those things which do compose the Sign, 
Except the preaching of the Kingdom’s word, 

The Devil caused; Jehovah caused them not 

Nor Christ; but war and pestilence arise 

From Satan; God is merciful and just. 

But here we find a mystery: the time 

Of Christ’s enthronement was in nineteen-fourteen, 
And it was then that Satan did begin 

His war with Christ. How then did war on earth, 
The persecution of the faithful “remnant,” 

And such calamities as did occur 
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In that time, come to pass if Satan 

With all his angels was engaged in war, 

And desperately fought to stay in heaven? 

‘The Devil surely could not cause a war 

On earth, when all of his attention, 

All his resources, were engaged in war 

With the victorious Lamb—and yet the time 
When Satan was removed away from earth 

Did bring the greatest carnage. Would there not 
Have rather been a time of respite then, 

And peace, because the Devil’s demon-forces 
Were all removed from earth? —And when the Dragon 
Was hurled upon the earth (in nineteen-eighteen) 
‘Then was the time that the great war was ended, 
And there ensued full twenty years of peace. 
‘There was indeed much famine and disease, 

But these are but the aftermath of war— 

‘That war which did occur in Satan’s absence. 


How then does this the prophecy fulfill? 
It has the aspect of a happening 
To which a prophecy by wishful reading 
And much interpretation has been fitted, 
Yet still does not fit well. Discrepancies 
As great as this, forbid that happenings 
Since nineteen-fourteen be considered proof 
Of the validity of Bible prophecy. 
(17) 
The war of Armageddon will take place 
In this same generation, you have said, 
And Satan will in symbol be hurled down 
Into a pit, and for a thousand years 
He will be powerless. A resurrection 
Of dead out of their graves will then take place, 
Not of those men, like Adam, who have sinned 
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By willful disobedience, and are 

Forgotten in the memory of God; 

But of all others, some who will find Life, 

And others who will not; for Christ will judge them; 
For many men have lived and died on earth 
Who have not known the Way of Life through Christ, 
Who were not told of the true God, and so 

Did not have opportunity to be 

Obedient and righteous in God’s eyes; 

This will be given them. They will be raised 

In form just as they were in life: their thoughts 
And personalities will be the same; 

And they will strive throughout the thousand years 
To reach perfection, and to enter Life. 

And this, you say, injustice all removes 

From God’s decree: all have an equal chance 

To live, by meek obedience to God: 

If they do not accept Jehovah’s rule 

The blame, you say is on themselves—just as 

The blame on Adam rested, and on all 

Who hearing now the truth of great Jehovah 

Do not accept it, but with hardened hearts 
Continue in iniquity. I spoke 

Before of Adam’s sin, that if Jehovah 

Is the First Cause, then every happening, 

Even the thoughts and actions found in Adam, 
From God must spring: but Adam you do blame 
Because no outward force, you say, coerced him; 
He lived in Paradise, and did lack nothing, 

But was by thoughts of his own heart seduced 
Into his sins. But what of other men, 

The billions who have lived upon the earth 

In tribulation, and oppressed by evil 

On every side? How is it just that they 

Should be judged by the personalities 
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Which by the press of circumstances were formed? 
For it is this that will determine all their conduct, 
Their worthiness, during God’s Judgment Day. 


There are two factors that determine all 

The nature of a man, as science tells: 
Heredity, those traits a man inherits; 
Environment—whatever forces act 

Upon him after his conception; these 
Together mold him into what he is. 

How is it just, then, that a man should be 
Condemned for what environment has made 
To be his personality, or for 

That which his parents, unasked, gave him? 
How shall a man who is a rich man’s son 
Who lives in luxury, and has no chance 

To forge a personality of strength 

And honesty, have opportunity 

To enter Life, the equal of a child 

Of your own people? The evil world presents 
Not one, but many aspects; and no two 

Of mankind are alike affected by it; 

And evil does o’erpower some from birth, 
Whom Satan, like a lion, does devour, 

Unless they be born giants of the spirit— 
And they are not to blame if they are not 

So born; in no case may blame justly fall on them. 
And what of children who have died before 
They reached the age of reason, and before 
Their personalities were molded? How 

Shall they be judged? And how can Christ upon 
The same scale weigh those fortunately gifted 
In their mentalities, with those whose birth 
Saw them without the tools of reason? Shall 
The idiot be damned for his transgressions? 
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Where then is justice? What equality is there 
When no two men shall have alike a chance 
To enter Life? How shall it be made equal? 
(18) 
The Bible, you assert, does not declare 
A place of torment, such as Catholics 
And other faiths envision, wherein men 
Or angels for their sins by God are punished: 
But God inflicts one punishment for sin, 
And that is death, complete and sure destruction. 
Indeed most scriptures may support your view: 
But you say there can be no contradiction 
In all the Bible’s words. In Revelation 
It tells that when the Devil has been hurled 
Into the lake of fire (the second death) 
He will tormented be for ever.* By 
Adroit interpretation you do strive 
To make this but a parable that means 
That he will be destroyed: because you say 
That jailers were known sometimes as “‘tormentors’’— 
And so “tormented” must mean “‘jailed,” and “jailed” 
Must mean “destroyed.” ‘This is indeed a meaning 
Which needs much faith to be accepted. Why 
Should such perverse, misleading illustrations 
In God’s great Revelation, be employed? 
You say that God is not a God who brings confusion: 
Why should “destroyed” then be rendered “‘jailed’’? 
The Devil had been jailed just previous 
To this occasion, when for a thousand years 
He was imprisoned and made powerless; yet no word 
Is there of “torment.” And indeed the Devil 
As you declare, shall in this time be dead, 
Just as a man is dead, who does await 


* Revelation 20:10 
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‘The resurrection; yet of man or Satan 

This, though imprisonment, is not called torment, 
Though torment means imprisonment: does this 
Not seem confusion? And the Bible says 

That he shall be tormented ‘day and night 
Forever and forever.” Why should this 

Be said of death? It better fits a process 

Which does continue, and a happening 

That shall continue, “day and night, forever” 
Than it fits death. The Bible elsewhere uses 

The word “torment,” and does not mean to kill, 
As when the scorpions,* in Revelation, 

Shall torment men five months: and there is not 
Even a footnote found at either text 

In your own version of the Bible, which 

Explains that “torment” may mean “jail” or “kill.” 
Another part of Revelation tells** 

How those who on their heads and hands receive 
‘The wild beast’s mark, shall of the wine of wrath 
Of God be made to drink, and they shall all 

With fire and sulfer in the sight of Christ 

And of the Angels be tormented, and 

‘The smoke of torment does ascend forever, 

And day and night they have no rest: shall this 
Be found to mean not an eternal torment? 

Again, why does no word in your own Bible, 
Your own translation, speak of other meaning 
Than that which all these things appear to mean? 
You say, again, these passages may mean 

‘That memory of men who die in sin 


Will as a “curse’’ be used, as an example 
Of vileness and defeat; and this will cause 


* Revelation 9:5 
** Revelation 14:10,11 
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In allegory, “torment” to them, though 
They will be dead, and know not any thing. 
—I think there could not anything be written 
Which skilled interpretation could not turn 
To its own purposes; but we must note 

That here is evidence of contradiction. 


Each statement in the Bible that does hint 

Of an eternal torment, or a Hell, 

You have interpreted in other ways; 

But if you say there is no contradiction 

In all the Bible, if interpretation 

Is used to bring agreement where the words 

In literal meaning contradict each other, 

In this agreement there can be no proof 

Of Bible inspiration; for it 1s 

An artificial thing, a forced agreement, 

And its validity on other proof 

Must rest: for any contradiction 

May be resolved by deep interpretation 

Which strays far from the literal meaning: so 

The Bible is not proved by the concordance 

Which you assert that you have found in it. 
(19) 

The greatest purpose, and the greatest goal 

In all the Universe, your Faith relates, 

Is vindication of the name of God: 

For God, you say, rules all the Universe 

And is supreme; but the Covering Cherub’s rebellion 

And his ambition to excell Jehovah 

Has called in question great Jehovah's power 

And challenged his supremacy; thus raised, 

The issue must be settled and the name 

Which is Jehovah, must be vindicated; 

This is the purpose of God’s sufferance 

Of Satan’s rule on earth, and of the evil 
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Which the Angel of Death has visited on man: 
It is to prove Jehovah God supreme. 

How shall this be? How is supremacy 

More proven by these long and arduous things 
Than it would be if God had killed the Devil 
And Eve and Adam, when they first rebelled, 
And man anew created, who had not 

The taint of Adam’s sin? Why was the Devil 
Allowed to work his evil on mankind, 

And not destroyed when he did first rebel, 
Before he brought his evil to the earth? 

You say that God is loving, just and good, 
‘That he does not bring evil to the earth, 

But it is blamed on Satan: but Jehovah 

Could with his power prevent the Devil’s evil 
From being done; is he not then to blame 

For evil he prevents not, though he can? 


And if Jehovah must be vindicated, 

To whom then shall he prove himself supreme? 
And whose regard does God so highly value 
That he must vindicate himself before them? 
Those who believe now in the name of God 
Would surely have believed had Satan been 
Destroyed at his beginning; surely God 

Does know himself his own authority; 

Must he then to the Devil prove himself? 

Or to rebellious men, who will be dead, 

And not remembered, after it has passed 
That he is vindicated? Why indeed 

Should God respect opinion, or regard 

The attitude of any creature toward him? 

He is almighty; he is self-contained; 

Where then does vindication have its purpose? 
If some do not believe, then let them die; 

To those who do, his vindication stands 
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Already wrought. Yet this you represent 
As the excuse for evil in the world, 
Which must occur to vindicate God’s name, 
And as the highest of all purposes. 

(20) 
‘The thousand years of peace are said to be, 
After the mighty War of Armageddon, 
A time of building, growing to perfection; 
The sinfulness of this imperfect world 
Will all be healed; restored will be the Life 
And the perfection Adam had at first; 
Then God will loose the Devil from his chains. 
The Serpent will again temptation bring 
To perfect man; if any turn away 
From God again, they will incur destruction 
As Adam did; for this shall be a test 
Of all men, whether they can stand with God 
Or might choose to rebel. A question here 
The same as did arise concerning Adam, 
The test that he did fail: why must Jehovah 
Who knows all things, and sees into men’s hearts, 
Require the Devil to make trial of man? 
And how does God know any will survive 
This testing? For they will be perfect: 
This is no more than Adam was. Indeed 
How does God know that Jesus will not fall 
Just as the Covering Cherub, who was an angel 
Perfect in wisdom, glorious in beauty, 
Who was by reason of his beauty made 
Corrupt and evil: he became ambitious; 
Why then shall Jesus not the same path follow? 
For he is also beautiful: and he 
Has reason more than angels to be proud. 
How shall God know this? It occurred before 
And God knew not; and this you have explained 
By saying, “God is not suspicious.”’ Is he 
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Become suspicious then? God cannot change, 
So you assert; how then shall he foretell 

If Jesus shall for all eternity 

Remain his servant, or shall turn to evil? 

Yet God can never lie; and his great Book 
Asserts that such a thing will never be. 

Here is a paradox of puzzling aspect. 


A doctrine may contain both truth and falsehood. 
That there is truth contained within a doctrine 
Means not that all of it is true; and also 

That there is falsehood, does not render it 
Untrue in everything, and void of worth. 

The arguments set forth here testify 

Against the God of orthodox belief, 

The God whom you assert the Bible’s words 
Declare to rule the Universe—note well: 

There may be a Divine Intelligence 

Who has another nature than the God 

Whom you believe in, and who is unknown— 
(Or known, perhaps, to some few men who know him). 


This sentient life, I think, is not a thing 

That may be circumscribed so that the whole 

Is cast within one mold; but every man 

Must for himself seek Good, which for each man 
Is where it may be found. Yet I do not 

Deny that Good is universally Good; 

This is a paradox—but it is not, 

If still the truth, the only one that is. 


That benefit arises from your Faith 

Is manifest. I have before declared 

That e’en false doctrines may beget true good; 
A meaning and a purpose and a hope 

They give to life, that else it might not have. 
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Far better than some other churches, you 

Do understand that faith cannot be blind— 
That it cannot fear question, or remain 
Wrapped in itself, close-minded, and be strong. 
Strong faith does not at once accept, but questions 
The doctrines given it, to test their worth. 
Respect for reason recommends a church: 
‘That errors may appear in reasoning 

Means not that reason has no worth, but rather 
That it must by humility be tempered. 

Thus it is not the good that I oppose 


That your Faith holds: The strength and power of spirit 


That in the place of sterile orthodoxy 

And blind tradition of the religious world, 
That is not hot nor cold, but sits the fence, 

Does place the courage of a true Religion 

That knows what it believes, and that does do; 
‘The freedom from the fear of men, and strength 
To follow your convictions, though the powers 
Of the sinful world oppose you, as they oppose 
Each strong and righteous thing, lest it grow strong; 
The faith, the childlike wonder at the glory 
Which you in great Jehovah and his works 

Do see and marvel at; your brotherhood, 

And Jesus’ wise and beautiful teachings—these things 
I bid you still believe and trust in. Yet 

Do not so tightly cling to these good things, 

Do not so raptly gaze upon this Window, 

That you all else forego, that you remain 

A captive of your Faith, and never move 
Beyond your present state. I most do fear 

That no religion ever did stand still, 

But it went forward, or sank back into 

The cold hypocrisy, the squabbling sects, 
Which you so late escaped. What I do urge 

Is not a loss, but an increase of faith; 
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That you go forth into uncharted deserts 

To seek a glory that no man has seen: 

This needs a mighty faith. I write these words 
With purpose not your deep faith to destroy, 
But your illusions; I have labored not 

That you should be convinced of my assertions, 
But that you search out truth, and that you learn 
To know and to give heed unto that Voice 
Which is within you, that does speak the truth. 


So then there comes the end of all the things 
That had beginning in the Devil’s fall: 
Death is destroyed, and Satan is no more, 
And all the world rejoices, and all men 
Shall now serve God through all eternity. 
If it were so, yet I might not rejoice; 
For I have little joy in being slave 
To any God, however bright his glory: 
That I should walk in ways prescribed by him, 
And from his table eat, and drink his wine, 
And be his sheep, that has not strength nor honor. 
The Covering Cherub I would emulate; 
For there was honor in him; in his pride 
‘There was great honor: see how he opposed 
The maker of all things, the awful God; 
And though the fearful lightnings of Jehovah 
Shall come against him, yet he shall do battle 
With Christ his Son, and shall not on his knees 
As might a coward, beg that God’s forgiveness. 
If he is doomed to die, then he will die 
In honor, and with courage; so should I 
Prefer to die, if there shall come a time 
When I must die: it is a better thing 
Than live, and be a slave. 

But after all, 
Does it not have the aspect of a dream, 
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All of these things, that fades away at daybreak? 
No less than you have many men believed 

In many dreams, that were as beautiful. 

For all men seek that which they do not know; 
And as a man who travels on the desert 

Oft sees the fancied shape of his desire 

In clear and cooling water, that does fade 
Before him when he bends his thirsty lips, 

So men in all the ages have seen visions 

Of mighty God, embodiment of glory, 

Who is a shepherd, sheltering them from harm. 
Some say that it is well that men should dream 
And never waken, for the world of day 

Indeed is fearful, and the weak do perish: 

But even as you have, I have a Faith, 

And I have hope: I do not see the things 

For which I hope, nor do I understand them: 
Yet I have faith and hope: I cannot see 

And yet I do believe. A quiet Voice 

Within me bids me trust, and walk by faith. 

I think it good that all men should live so— 
But let that be as it may be. But now 

See if in you cannot be found such faith 

That you renounce a false hope for a true; 
And though you cannot see, yet still believe— 
Though you cannot imagine what you hope for, 
Yet hope, and give the rest to the unknown. 
Let courage be found in you, that you live 

So that the world may say, “Here is a man!” 
“Here is a woman worthy to be honored!” 
And more than this, that your own heart may say 
In whispered solitude, “I find you worthy!” 
Nought else in life or death need you regard, 
Save only God perhaps, or things as high. 


And for the rest, let Reason try these words; 
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And if they be not worthy, let them pass 

Out of remembrance, and be counted lies; 

But if they be found truth, let them prevail 
’Gainst every subtlety of furtive error, 

And in a measure so to some few men 

Bear forth the Knowledge that will set men free. 


A note on some Roman Catholic ideas 
in regard to the nature and origin of evil 


Certain Catholic authors, perceiving the paradox of evil 
and God, have undertaken to resolve it. I take chapter seven 
of Dorothy L. Sayers’ The Mind of the Maker* as representa- 
tive. 

Evil is here explained to be negative; the “privation of 
good.” God created evil in the sense that He created the 
possibility of evil—i.e. the world as He created it was good; 
but by being re-arranged, as it were, it could become evil. 
This re-arrangement was the result of a choice by a creature 
who had free will; such a creature could call evil from nega- 
tive existence into “active being.” Evil is thus compared to 
darkness, which has a “negative being’’; it is the “absence of 
light.” 

Now, “darkness” is in fact not the “absence of light.” 
There is no such thing as “‘negative’’ existence; that is simply 
a contradiction in terms, a misuse of language. Darkness is 
vistble—it has a characteristic appearance: a black wall in 
front of the eyes. This “wall” is simply the blank mental 
“screen” upon which is “projected” or formed the pictures 
we see. We are no more looking at the “absence of light” 
than we are looking at the “absence of television” when we 
look at a blank television screen. 

‘This screen is not truly black or blank, but is filled with 


* The Mind of the Maker by Dorothy L. Sayers, Meridian Books, New 
York 
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dots and splotches having the appearance of light. Pressing 
gently on the eyes will produce a brilliant, intricately-pat- 
terned intensification of this “light.” 

We do not perceive the “absence of light’”—which is no 
different from the absence of anything else, and is simply 
“not-something’’—but the blank screen. There is as much 
“absence of light” around the toes as in front of the eyes; 
yet the toes have no sensation of “darkness.” ‘There simply 
is no such thing—except as a statement that light is not acting 
on the eye-nerves. 

“Darkness” in another sense might mean removal of the 
effects of light. This is better illustrated by heat: when water 
freezes, it is the removal of the heat, that is the ceasing of 
the effects of the heat, that causes it; the removal of the 
energy which formerly caused the molecules to move fast 
enough to be “liquid.” The condition of solidity, which may 
be called the primary or non-affected condition, was real, but 
cold or the “absence of heat” is, simply, a statement that 
heat is not acting on the substance. 

In thinking creatures this is complicated by memory. The 
memory of light makes the absence of light seem real, and 
desire for the effects of light makes it seem still more real. 
What is real is the memory of light, and the desire for light 
occasioned by the condition of being unable to “‘see’””—which, 
again, is a basic, primary condition, not an effect but a non- 
affected state. However, one is still able to “see” the blank 
mental vision screen; this is therefore named “darkness.” (It 
is this circumstance, not “darkness,” which would be 
“created” by the creation of light—a sort of delayed reaction 
to light, in the mind, which produces the effects commonly 
associated with ‘“darkness.’’) 

“Nothing” evidently is merely a negative word, having no 
meaning in itself but stating the absence of real things— 
either specific things, as “the box has nothing in it” meaning 
no solid object, though it contains air, or “things” in gen- 
eral, as in speaking of “empty space.” 
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Whenever we appear to be “thinking of nothing,” which 
process Miss Sayers declares to cause “nothing” to seem to 
be a “sort of a something,” it will be found that we have 
something in mind which is “something” and which, as it 
were, outlines “nothing” as by an imaginary box, or sets it 
off by contrast—as the “opposite” of what we are really think- 
ing of, the opposite of “something.” Really “thinking of 
nothing” would simply mean not thinking at all. “Nothing” 
is “nothing with a ring around it”; and the “ring” has all 
the reality or “beingness’’ which we ascribe to “nothing.” 
For instance, empty space is not nothing, but dimension— 
extent—as remembered from material objects and applied to 
“space” as if it contained an object. It is this concept which 
is real, and not the space itself—-though space may be a real 
medium, as modern physics supposes; but in that case it 
would not be “nothing” and would therefore be irrelevant 
to this argument. 

To say that “nothing” has “being” therefore is, as I said, 
a simple contradiction in terms—in no way different from 
saying “nothing is something.” The word “nothing’’ is 
simply a linguistic short-cut—a means of expressing non- 
presence. 

Concerning the bung-hole and the barrel, which analogy 
is used to illustrate the effects of not-beingness as typified by 
the hole: The hole is certainly “‘real,’’ but it is real only 
in the sense of a circumstance—not an existent “thing.” The 
“hole” is an incompleteness—i.e. the basic or primary con- 
dition is no barrel at all; as much of the barrel as exists 
constitutes an alteration of that primary condition. The 
bung-hole results from an incompleteness in this alteration. 

To illustrate: if there is no barrel, and water is placed, so 
to speak, where the barrel would be if there were one, the 
water would immediately leave that space, pulled out of it 
by gravity. The barrel alters the circumstance of the running- 
out of the water; but an open bung-hole will result in an 
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incomplete alteration—the water will leave the space less 
rapidly and less completely. 

The “realness” of a hole consists in the surface bordering 
or surrounding it. Apart from that it is merely dimension— 
le. space. (Note that a hole may be filled with various 
materials—air, water, etc.—which are not taken into account 
in calling it a “hole.’’) 

In the face of all this it is still possible to speak of evil as 
being the “privation of good”: if we call the running-out of 
the water an evil consequence, the bung-hole is then an evil 
circumstance, but the barrel itself good. Nevertheless, the 
maker of the barrel is responsible for the existence of the 
bung-hole. It is the imperfection or incompleteness of the 
barrel that causes the evil. 

The statement that evil is the “‘privation” of good is asso- 
ciated in Miss Sayers’ work with the creation of evil as a 
“possibility’’—i.e. a poet, in putting the “right” word into a 
poem, creates the possibility of replacing it with a “wrong” 
word; so God, by making His creation “right,” creates the 
possibility of its being made “wrong”’ or evil. 

Miss Sayers admits that the “wrong’’ words exist inde- 
pendently, and were not created by the creation of the poem. 
She argues that it was the possibility of wrongness that the 
poet created. 

It would seem that in the case of the poet the possibility 
of wrongness existed before the creation of the poem just as 
did the possibility of rightness: another poet might have 
written an identical poem independently, but with the 
“wrong” word. However, concerning the Creation by God 
the fly in the ointment is that the “possibility” of wrongness 
does not in any way “cause” or “create” wrongness—unless 
“possibility” is defined as potential; that is, the existence of 
a force or process which, if not prevented by another force 
or an obstruction, will produce a given result. This is hardly 
‘not-being’—and a thing is certainly not truly “possible” 
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until such potential exists. Thus the origin of wrongness so 
far remains unaccounted for; something must bring the un- 
potent “possibility” into potency, from which state it may 
emerge into active being. 

We are left, again, with the sleight-of-hand trick known 
as ‘‘free will.” Miss Sayers states that the poet is “free, if he 
chooses,” to bring wrongness, i.e. wrong words, into “active 
being” in a poem. Inherent in this sentence is the basic 
irrationality of the “free will” explanation: he is free if he 
chooses. If he does not choose to then he is not free to— 
“choose” here being used as a synonym for “wants” or “de- 
sires’ to. If he does not “want” to do it he can do it only 
unwillingly, by accident—that is by imperfection in reason, 
skill, etc. He cannot “choose to want to’’—this is obviously 
impossible; “‘want,” “‘wish,” “desire,” is evidently the motive 
of choice. “Wish” becomes “‘will’’ as soon as intention is 
added to it; what I “will” to do I both “‘want’’ and “intend” 
to do. 


None of this should be taken as a denial of free will. I 
believe free will to be a basic perception or awareness of 
good—not of what things are good, i.e. “do good” to the ego, 
but of good in the abstract—that which is desired to be done. 

However, “‘free will’ as used to explain evil seems neces- 
sarily devoid of any motive whatever—it is as likely to do any 
one thing as any other; it is absolutely undetermined and 
arbitrary, without any governing principle or mode of opera- 
tion. It cannot be explained why it does what it does; its 
actions can have absolutely no causes—and therefore no pur- 
poses—for if there is a determining cause or a purpose prior to 
will, that cause or purpose must arise with the creator.* 

“Good” is an obscure word, which has meaning only sub- 
jectively—in the consciousness itself, perceived directly. We 


* And it would seem that even the assumption of such motiveless “will,” 
though it might defend God from the charge of responsibility for evil acts, 
could not account, as I have said previously, for the validity of “guilt.” 
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do not perceive (at least by observation) ‘“‘good” in other 
creatures, or in anything but our own consciousness; but we 
cannot deny that it is real—it is, indeed, more “‘real’’ because 
of being directly perceived than so-called “objective” phe- 
nomena, comprehended through the senses (though the 
concepts thus created are perceived directly) . 

Just what “good” is seems impossible to say—good is 
good; it is known, but cannot be defined or analyzed into 
components. But we may assume (or may not) that all. ani- 
mals, down to the lowest amoeba, seek good. Even plants 
seem to seek good, in that they strive, or seem to, for one 
state of being over another. ‘This seems to be the distinguish- 
ing principle of living things: they prefer one condition of 
themselves over another. 

Inanimate matter has no such preference; it is just as 
“satisfied” in one state as another.* ‘The most complex man- 
made machine shows no evidence of desire or preference but 
works by strict cause-and-effect. 

It is the characteristic of resisting causes that run contrary 
to preference that characterizes “free will”; it is “free” of 
simple cause-and-effect, and its motive (or causing force) is 
preference-for-good.** However, to produce “freedom” the 


* Although there might be grounds for theorizing that good is a uni- 
versal principle applying to all existence, inanimate matter included, but that 
inanimate matter has no power to strive for good—that inanimate matter is 
in a sense conscious, but without thought, memory, sensation, etc. 

** However, we must not assume that this “will” or “good-tendency” can 
necessarily be analyzed objectively, or its “‘mode of operation” described. It 
is too subjective—such a procedure would perhaps be like trying to dissect 
and analyze one’s own brain. This may perhaps serve to explain the fact 
that men have always been sure they had “free will,’ and yet have been 
totally unable to analyze it, prove it, or even state it plausibly. The difficulty 
here is akin to that which has led certain logicians to deny the existence of 
the ego or self—they could not “perceive” the self apart from that which is 
perceived; could not perceive the perceiver and therefore, on the assumption 
that only what can be perceived is real, denied its existence. The difficulty of 
a perceiver in perceiving itself should be, however, evident—analogous to 
that of a throat swallowing itself. It may be perfectly correct to state that 
“any material object can be swallowed,” but we must always except the 
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awareness of good must be accompanied by intelligence—the 
faculty of determining, from experience and experimenta- 
tion, and deduction therefrom, which course of action will 
result in the greatest good. 

“Choice” is the decision of intelligence when endorsed or 
implemented by will. ‘The mode of operation of intelligence 
(which evidently includes more than just logic) is the sub- 
ject of several sciences; but for the purpose of this discussion 
it may be regarded simply as a means of pre-determining the 
result of a given action. 

The “will” perhaps recognizes good or potential good by 
direct identification (‘“My sheep will know My voice’’) ; it 
may be capable of choosing in an “eenie menie minie moe”’ 
fashion, when two courses are equally recommended by rea- 
son, or perhaps to explore a new avenue of action—since 
reason cannot begin to deal with a given action until it has 
encountered some basis for judgment, a choice which is 
random with regard to evidence of good results may save the 
ego from missing a possible line of development. However, 
the choice is determined by the motive of wishing to explore 
such a possibility, and is not random or undetermined with 
regard to the will. In the case of the “eenie menie’’ choice, 
that is simply a matter of guessing; the motive is to choose 


swallower. The swallower may itself be swallowed, but not as a swallower 
—as it is swallowed it is a swallow-ee. (Turning itself inside out would be a 
case of one part of it assuming the role of swallower and another that of 
swallow-ee.) - 

We may, however, be said to perceive ourselves in the very act of per- 
ceiving “concepts”; in the “perception” or “being-ness” itself of our thoughts 
we perceive ourselves as far, perhaps, as it is possible. The consciousness may 
be compared to modeling clay, of which figures and patterns are molded 
(the sculptor being both outside forces and the “Will to Good’); these are 
ideas, the “conceived.” The clay is the “conception” and perhaps also in a 
sense the “‘conceiver,” though the analogy fails to include some mental 
constituents. 

It will be seen that the “clay” or mental substance has an existence which 
is different in nature from the existence or “being” of the figures molded 
of it. 
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some course, rather than none at all. As in the actual case 
of choosing by reciting “eenie, menie, minie, moe,’ the 
choice is made by a process which is indeed determined and 
theoretically predictable, but the outcome of which is un- 
_known to the chooser and is therefore designated ‘“‘chance.” 

‘There is no true “randomness’’—which, I think, is a word 
denoting an appearance which arises from ignorance of spe- 
cific cause, and which therefore has no objective meaning. 
“Free will” is a Will to Good. A “Will to Evil” seems to me 
to be a contradiction in terms; “evil’’ is that effect on the 
state-of-being of the ego which is undesirable and undesired. 
The will certainly initiates “evil” actions, but not willingly— 
that is, it wills the action but not the evil; it does evil in an 
attempt to do good. This does not argue against a Creator, 
but it does argue against a Creator who created only perfect 
things, which subsequently became imperfect; and it argues 
against the concept of “guilt’”—as distinguished from that of 
“fault,” in the sense of weakness or imperfection. 

If the created beings were perfect, having perfect intelli- 
gence, “will” could in no way initiate imperfection, since 
there would be no motive therefor (except by a contrary 
“Will to Evil,” which as I said is an extremely unlikely 
entity, and which in any case would have to be created by 
God.) Thus the conclusion is evidently inescapable that evil 
must, if there was indeed a First Cause, be entirely the result 
of that Cause. 
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